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ABBREVIATIONS

A) Languages

Alb. = Albanian

Arm. = (Classical) Armenian
Av. = Avestan

Croat. = Croatian

CSl. = Church Slavic
Eng. = English

Gaul. = Gaulish

Goth. = Gothic

Gr. = Greek

Hitt. = Hittite

Hom. = Homeric (Greek)
L- = Late

Lat. = Latin

Latv. = Latvian

Lith. = Lithuanian

Luv. = (Cuneiform) Luvian

Lyd. = Lydian
Myc. = Mycenaean
O-=0ld

OCS = 0Old Church Slavic
OHG = Old High German
Olc. = Old Icelandic

Olr. = Old Irish

ON = dd Norse

OPr. = Old Prussian
ORuss. = Old Russian

P- = Proto

Phryg. = Phrygian

Pol. = Polish

Skr.= Sanskrit

TochA = Tocharian A
TochB = Tocharian B
Umbr. = Umbrian

Ved. = Vedic

W = Welsh

B) Texts

Aen. = The Aeneid (Virgil)
AV = Atharvaveda
CA = Canu Aneun
Hymn. = Homeric Hymns



ll. = The lliad (Homer)
Isth. = Isthman Odes (Pindar)

KBo = Keilschrifttexte aus Boghag °© vy Berlin 1916fTf.
KUB = Keilschrifturkunden aus Boghazk?©i, Ber
LD = Latvju Dai nas-1915ed. Barons, RQoga 18914

Met. = Metamorphoses (Ovid)

Nem. = Nemean Odes (Pindar)

Od. = The Odyssey (Homer)

Ol. = Olympian Odes (Pindar)

PIT=Prince I(QRussBkoVale pol ku I gorevhi
Pyth. = Pythian Odes (Pindar)

RV = Rig-Veda

Theog. = Theogony (Hesiod)

Y = Yasna

Yt = Yagt



FOREWORD

Comparative Inddcuropean religion is a studyf the history of religious ideas. The central

idea of this approach is that by comparing the religious ideas of the peoples who speak (or
spoke) Imlo-European languages we can plausibly reconstoete of the religious ideas of

the speakers of the common Pritdo-European language, from which the attested
languages are descendéds in the case of the reconstruction of the PIE phonology and
morphdogy, the reconstruction of the PIE religion is not an end in itself. Rather, it is intended
to shed some light on the earliest history of religious ideas of the early historical communities
of speakers of IE languages.

The approach adopted here is styigtiductive;we do not make ang priori assumptions
about what the system of belief of InBoiropeans may have beemor do we posit any
original ddeologyd or mythopoeticéstructuréd We believe we can know about the PIE
religion only what the reconsirted fragments of PIE religious texts can teach ursceS
@ProtoIndo-Europeadis primarily a linguistic entitypur primary data are mythologicxts
attested in different IE traditionand all conclusions are based on their compariBoa texts
selected here are meant not only to illustrate the common features of various IE traditions, but
also their differences, and the mitcetednatureof all religions.

It should be stressed thttis booket is notin the first placeabout what Inddeuropeans
believed, or how they represented their gods. It is about how they expressed their beliefs in
words, and how they addressed their gods in their prayers, hymns, and incantéidope

to reach a picture of this by a careful semantic reconstructioreattigious terminology of

PIE, including the poetic formula®ccurring in textglealing with religious matterd hese
formulas have been preservthnks to the stubborn and uninterupted oral poetic tradition
extending from PIE to the daughter languaddsich in that picture is likely to remain
fragmentary and unclear, but a fragmentary reconstruction reached by sound methodology is
preferable, in our opinion, to aprioristic speculations of any kind, however persuasive and
rational they might appear toethuninformed reader.

Zagreb, November 2@



PART I: ELEMENTS OHPROTGINDO-EUROPEAN RELIGION

1. RECONSTRUCTION ORPIE RELIGIOUS VOCABULARY
AND PHRASEOLOGY

Vocabulary belonging to the sphere of the sacred is reconstructable by means of the
comparatre method just like any other set of words that form a single semantic field. The
comparative method allows us to reconstruct not only the form of words in-IRdmo

European, the language from which all IAgoropean languages developed, but also their
meaning.For example, on the basis of Legquus,Gr. h 2 p [Bkr.§ ,S v @Eseph which all

mean Ohor se6, we can saf el ypekwos todPiEs liur also t 0N ¢
attribute to it the meaning O6horsebo.

The meaning of words belonging to the same semantic field represents a system in which the
exact meaning ogach word depends on theeaming of all the other®IE *hek'wos was
indeedthet er m f or Ohorsedé in PIE, but there were
horses, e.g. *kabalo(LLat. caballus, Olr. capall, OCS kobylaé mar e 6) , which p
specifically denoted work horses that firsppearedn Late Antiquity, PIE *polHe 6 f oal 6
(OHG folo, Gr. pdos, Lat.pullusé young ani mal dialéctalcrhakdo magr § eotal )
(W march,OE mearhé ma retcoTp fully understand the meaning of one word, one has to
understand its relationships with the other words with which it shares some semamtesfea

This particularly holds for the semantic fields containing abstract lexem#®t in order to

reconstruct the semantic content of any word relating to PIE religion, one has to reconstruct

the whole system.

The semantic reconstruction of lexiégems relating to religion in PIE has to start with the

exact meanings of lexical cognatemd these can best be revealed in their contexts. This
means that the comparative reconstruction of the PIE religious vocabulary has to start from

the careful philogical study of religiousextsin the early IE language$. is in these texts

that we find the earliest and the most exact meanings of lexical items on which we base our
reconstructions.However, just as the forms of words on which we base our lexical
reconstructions are attested in already differentiated IE languages with sometimes very
diverging phonological systems, so the meanings of these wordsftanefound in very

different contexts, i.e. in texts belonging to already differentiated religiodisreythological

traditions bearing little resemblance to their assumed souBmmetimes these traditions
underwent strong influences from religious and mythological spheres belonging to
communities speaking ndndo-European languages (e.g. in the casklwfian and Semitic
influences on the Hittite religion), and some traditions were significantly affected by cultural
and religious Arevolutionso, t hat di srupted
mythological conceptions (e.g. inthecaseloet | nf | uentcrea @ Zafr@an ms gor
religion, or the influence of Christianization on the religious vocabulary of Germanic, Baltic

and Slavic).This means that the evidence for the semantic reconstruction of words belonging

to the religious dpere is ofen muddled and incomplete, and this has to be borne in mind
whenever we attempt to say anything meaningf



The semantic relationships of words are not only made apparent by comparing their
meanings; sometimes, the d@tional patterns of theiforms are also instructive. For

example, something about the way horses were conceptualized in PIE is revealed by the fact
that*hhe k' wos OGhorsed is derived fomkusd stwh e tsda ngeS ki
U S,%Av. su, Gr. @k I Lat. comparatived ¢ i 6osrwi flLikeaiseé) s. we shall see, the
meaning of Pl E “elgSkwdoesy [8hgdoi dB)\caa(inlg be.appreciated
when it is taken into accoudf b ih@(®krilyass k ys06 a
latdidby dia®@dappparently, *deywos was not j u
rather a designation of o&écelestial 6 gods.

St

Finally, one has to take into account that texts, just like words, have their prehistory. In
traditional, illiterate societies texts are transmitted orally from generation to generation and,
while many of their elements may be lost in transmission, some can be preserved remarkably
long, including mythological motives, names of mythological beings, and fpastic
formulas. Sometimes the same poetic formulas are preserved in similar contexts for
generations, and the etymological correspondences between such formulas can still be
recognized, although neither the original texts, nor indeed the language in tlb&dh
formulas were originally composed, exist any longer. For example, in several early traditions,
we find the fixed expr e PEFherk' wibbkdwesvedzr s es 6
§SvUO @S go7a.5), Avestatt s u § ¢ a(Yt.dl3.52&)and Gr.Ok ®es (h2 ppoi
5.257, 10.474 etc.) are directly superimposable on each other etymologically and attest to the
existence of a PlHgura etymologicane ani ng O0swi ft hor seso. | f
further suppose that this expression hasibesnsformed, during oturies of oral tradition,
into poetic 9PpWwirfats ddsmdmsevard Inddgurapean languages, e.g. are
found in other IE traditions, e.g. in Germanic (©kifta mearh Beowulf 2264) Old Russian

(bri zyi,PK 83and\Velsh Rhagorai feirch rhagfuan yn nhridHe ran before swift

hor ses ,ICA83M Al of thesedare drmulas with the same meaning, but expressed
with etymologically unrelated worgsnlike the pai§ Sv U O dodkww®ee® disctissau o i
above.Of course, one cannot exclude the possibility tuath semantic correspondences are
accidental,but once we have proved that at least some etymologically related formulas are
inherited, the accumulation of evidence will increase the likelihood ttmey are not
accidental

In the next section, we will therefore compare not only individual words belonging to the
religious vocabulary of different IE languages, but also syntagms and poetic phrases
(formulas) that share the meaning and, often, amaabgically relatedTwo examples must

suffice heref i r st !l vy, i n sever al early I E mythologi
Skyd at the top ofzZetYbssegulary catletpeact 6lira ti(dmeddd e e k
4.341,1l. 1.508, etc.)and the Latin name dfuppiteri s actually a compound
Skyo. T h e-god/[e 9 &, Bkewssé years the standing epitipitJ (e.g. RV 1.90.7c,

6.51.5a, etc,)and all of these syntagms go back to the PIE paeiit mythologicaphrase

*dy OUwst Uph 6f at her Skyé. The 1likelihood that
reconstruction is based are accidental is minimal, so we can conclude that the speakers of the
PI'E | anguage regularly call ed t hhatthSileflexegod 6f
of this formula are preserved in Greek, Latin and Vedisdme languages, the reflexes of

the word *pht Ur wer e replaced by a Hduvidnfwe findtndt iwjor d
“Tiwaz6 f at hgod BunMKBo | X 14iat t ag 16 paicghaenrz as khyiot t(
XV 34 iv 32),andone of the chief pagan gods of the Irish pantheon is cBiemiae oltathir

it . 0t h-pga@od,0dt e aBueh moeetymolodical semanfic. parallels are



acceptable as evidence for a holbgical motive (or a mythopoetical phrase) in PIE only
when etymological cognates can be established independently.

It is particularly significant when the reflexes of such PIE poetic formulas occur in similar, or
identicalmythologicalcontexts. Thiss the case of the formula™genthed™ m 6he sl ew
serpent o6, the refl exes of-slaymginyths ofadifferentrie gul ar
peoples. In the Riyeda, the formul& hann 68ki ml ew t he serpentd i
Indra, the Thunder (e.g. RV 5.29.2c, cf. alsp8§d 8&hodowhd&d &8sl ew the ser
2.15.1d, also of Indra), while Aeschylusumenidesl81-184) singso f 6a winged f|
snake ( p h.i.(with) clots of bloodgg h - h 6 uwhermpddissrak pb - dsdl ayi ng,
mur der , bl o o d 6 ogemate® of \éetiSyhnaonl na igStineitdithite noyth about the

slaying of the dragonl | | uy ave ke gthe reflex of a similar forna, “M-a ¢

MUR 1 1 uy a[DUME-G K uetnht ea -gedt kiled the serpent llluyanka and its

chil dr endé ( KiBsimportamtto noteithati alth®ugt the. myths of dragiaging

can be found in different IE traditions as a result of pure chanceaiprgori unlikely tha the

reflexes of the roots *jen 6 s | ay ged™-md natk ed are cofssdntext ent | vy
in various myths, and th#éhe snakeor dragonslayer is usually the god of thunder.

This brief introduction serves to show on which methodological principles our reconstruction
of the PIE religious vocabulary and phraseology is based. Needtessay, not all
reconstructions are equally well established, and each indiyopbsalmust be judged on

its own merit.



2. BASIC RELIGIOUS TERMINOLOGY OF PIE

GOD

Since we have been living in a monotheist societycémturies, the very meaning @oddin

our modern languages has evolvegod is the alipowerful being who is in charge of,
ultimately, everything (or so many of us like to think). In societies unaffected by monotheist
way of thinking, this definition willobviously not do. For our pposes, we can consider as

gods all beings capable of entering into a religious bond with humans, so that they can be
addressed in prayers and expected to assist humans, provided that appropriate rites are
performed.It follows that it is not necessary tave a cover term for such a being, and
indeed, there is little reason to believe that thveas an alinclusive term forggoddin PIE.

What we haves rather a list of terms covering various aspects of divine beings:

PIE *deywo &aelestial god Lat. d us Skr.d e v, I8tk. didvas, OET §, WIr. dia; this word
denotes the deity as a celestial being, in opposition to thetsautid humans, theame of
which is derived frontearth)ln PIE (cf. Lat.homoé ma ndbg"orron vs.humusé e a Kkt h &
*d"g"om-o-, OIr. duine < *d"g"om-yo-). Its meaningprobably does not include chthonic
deities (Lat. di inferi), or deities belonging to the social sphere rather than to the cosmic
sphere of existence.

PIE *d'ehs / *d'h.sos divinely |nsp|red being Gr.t h edgodd Arm. di-k° cgod<y Lat.

f O n dansecrated plade *fasnom<*d"h;s-no-, f U r Geligieus festivad *d"ehs-, Skr.

d hO6Kvi t h i mihis woudalis mot ngo@ssarily refer to gods, but rather to any divinely
inspired beingor (according to some etymologists), a religiaite or oblationIn Greek,

t h etools on the general meaning @odd while another wordd a 2 m@bk the original

semantic sphere of *dh;s- (G divine pover that may seize an individ@alIn origin,d a 2 m@n

is a derivative ofl a 2 odlnade, sharé(< PIE *dehi-, Ved.d § y ef.tthe similar semantlc
development of Slavib o g)elow) In principle, it would be possible to interpret’ehs as

an sstem built to the rootd"eh-6t o d o, p ufacjo, O@adkIEkEC.) ih the dense

0t hacth whsi established (by religious observan

*honsu > Hitt. ha g -0dangg Olc. 8 s@ kind of god Skr. 8 s u éa &ind of god Av. ahu

dordg | believe this word originally referred to divine beings in theiliaaaspect. In the Rig

Veda, the Asuras (Bhaga, Mitra, Varuna, Aryaman) are notably the deities belonging to the
social sphere of existen@@ contradistinction to thecosmiddevas. In the later layers of the
Vedas, they become demons, opposed to s@alegods, thedevas.It is possible that the
meaningdod developed independently in Germanic and WAdgan, and that the original
meaning is preserved in Avestadofdd. Some linguists derive these words from the root
*h,ers- ¢o beged(Hitt. h U deget§ LIV 239), but this is quite uncertain.

*b"heq (or *b"ag) > Skr. b hgg (one of the Asurasiv. b a adgodi OCSb o gSome
linguists think that the Slavic word is an Iranian loanword, but | find that it is more probably
inherited.The old deivative OCSu b o gaordtestifies that theriginal meaning in Slavic
wasGhare, lah as in IndeAryan. A further cognate might lie in Gp. h 8§ gaoghittor§ but

this is difficult for semantic reasons

For the Ger manseebelowor d f or O6godod



Godsare often represented ésestowers of wealthGr. Hom.d o t ®r ¢ &.g.Qs.833%
Ved. duUv & h U RV 8. 51. 5(cf. OCSd adg b o, qRuss.d a g » ©he PIE expression
would have been *dgtores hweswom.

In many traditions, we hear abodmany-nameald gods, PIE *poll-hsnomno- > Skr.
puruAman-, Gr.p o Inymbs(RV 8. 93. 17, AV 6. 99. 1, of Indr&jymn. Dem18 and 32, of
Hades;Hymn. Ap82, of Apollo) Gods have many names, but the correct name musteoe

in prayer, otherwise the prayés void. The god's names may be secrdgv(hUm gtayU

n 8§ mURVi5,5. 10) and Rome, according to legends, had a secret name known only to the
initiated. A similar conception of many names of god is found in Islam.

The gods have their own language, differfeon the language of men, a conception found in

the SanskritT a i t Sialii %.25.5.2, in Homerl(. 1.403f., Od. 10.305), etc., and the

NorseA | v 2 g%34)8A Roman prayer invokes Jupiter Optimus Maxinsige quo alio

nomine te appelari volueri@r by whatever othename you wish to be addresé¢8ervius,

Aen ll, 351). The gods are often callethe greateét or the higheéf cf. e.g.Ze % kT di st e
m® g i &due most glorious and greafiedt. 2.412),dndra, the highest obdu t t -a RV8

10.159.4), and Juppiter's standing epitlgiimus maximu&he best and the great@st

The gods are reprasted as a breed, or a rad®dE * g'enhos > Gr.genus Skr.j 8 n, amsl

the breed of gods (*deyym ¢ @ is often contrasted to the breechofmans, or mortals

(*mrtw@ ng'enhos), e.g. RV 1.70 6ld ellm j8nma m&rtUmScafit he breed of go
mortal so, P ih@ andrdn, h@& hhedmg®osB . Oh ehe rase oft men, another of
godsfoalso Vi gi | 6 s 0 p p olomihumoganusincedt immastalesin Aeneid

1.542.

Finally, in contrast to us mortals, the gods are, of codrsenortaly PIE *nmr t s deywds
Skr.devamrt LRY/ 3.4.11,5.6%; Gr.a t h § (llait5aQ. In this case it is probable that

Gr.at h § meplacedithe original epithe§*mb r ,avhiah was etymologically cognate with
Skr.amrt Us

The proper seat of the gods is exactly that, PIE *sedos, derved*$ed ¢o sith(Lat. sedeo

OCS s N,sEng. sit, et c. ) :s liadn(5360,0367@ thé Olympus is callelt han §t @n
h ® ddseat of immortal§ and the same expression is used in Hesiod's Theogony (128) of the
sky 0 u r 3;m-RY 3. 54. 5 we read that the gods abiuéeatd(s § dsl), and in10. 96. 2

a heavenly (or divine) seat is mentionddi(v i y §)mrhe GldIgsls word for the mounds

or hills where the ancient pagan gods livesi¢ d f r o m R (aBparéndyUnito the
lengthened gradef the rooj.

thas been argued by George Dum®zi |l 1%dtdat ot her
IndoEur opean gods were organized I n a sofstem cC
IndoEur opeans. Acc or dsocey istideallytdivided to thieel groods,cog y 0
soci al 60f unct i onr®mré and thé agricydturalistss( craftsmert) Ih &diaw a r

these social functions evolved into a rigid caste system, consistikghbd t (warsioesl

priests brahman), and freecraftsmenv a i 5 lyugisD u m®@zsi | o pthereiare maces of

this kind of social organization in other early IE societies as weRome, the three original

tribes (according to a legend presengy Titus Livius) wereRamnes, LucereandTitienses

The first of those were Romul us o Latin cor
(Romulus himself was i@x-augur). The second group, theiceres were warriors brought by



Lucumon, while theTitienseswere the Sabines brought by Titus Tatius; they represent the
agricultural fertility andopes or aboundance (they brought with theanRomenot just th&

agricultural skills but also women, abducted by Romamsu m®z i | saw a si mi/l
organiation of society reflected in th&aditional division of lonians into four tribes
representing three social functions, in the three originagkmnips depicted in Nart legends of

the Ossetes (an Iranian people living in the Caucasus and having a fibbrora tradition),

in the three original groups of the Scythians (as related by HerodotusAcetmrding to
Dum®zi | , each oO0functiond had a symbolic syst
as the colour of priests, red as the colour of wesy and black as the colour of the
agriculturalists).

These three soci al g r diffepest goflsoassigred ta their tespective 6 ) h
domainsl n t he Vedic pantheon, I ndra (the thunde
V a r wndaitra would represent the priests, while the agriculturalists would be represented

by Aryaman In Rome, the three functions would correspond to the Capitoline triad of gods:
Juppiter would be the god of the priestly function, Mars the wagaor, andQuirinus the god

of the third social group or function (the agriculturalis®)is tripartite ideology would, in
Dum®zil 6s opinion, be reflected not just in
associated with them), but also in the way tiveye worshippedin the religious practices of
Indo-Europeans. For example, the widespread practice of healing by word (magical charms),
surgery and medicine would reflect the ideological division of proper actions for priests
(speaking holy words), waais (acting with instruments, including surgical instruments) and
agriculturalists (procuring food and medicine).

It must be noted thahte t ledo-Burogeari deol ogyé i s not meant to
organization of the society of speakers ¢& Por any other concrete society), but rather as a

set of ideas determining the culture of early IE societies; there is certainly nothing particular
about the languages of the InBEaropeans or their genes that made them accept that
particular system ofdieas which was transmitted to their descendants by cultural, chiefly oral
transmiJdsaippre:l | 8 o6i d®ol ogied | dinventaire de
r®fl exion et | a conduite dbéune soci ®tll® et gl
organi sation parot i(cDuum®zriel dleds8 5¢c:e r3vile2a)u.x

Although intelectually bold and ingea u s , Dum®zil 6s ideas about
religion and mythology remain controversial. They are aprioristic, in the sense that almost any
typeof textual evi dence c &@eologcalschemeal kence the very t a
hypothesis of a tripartite ideology of Indturopeans istrictly irrefutable. The same applies

to All enbds (1987) attempt t o isystem,dhdtwofctlee a f o
6ot her 6, and t o connect t Heeropeano sociediés withu n c t i
organizational schemes of kinship systemBscause oftheir inherent irrefutability, such

theories will not be further mentioned in this book.

SACRED

To conclude from the number of preserved cognates, PIE had a rather rich terminology
connected with the sacred sphere:

PIE *sehk-/ *shk- > Lat. s ac er , ,s 8 coearthydosbe sacrificel TochBs Uk r e
dappy, blessdilLat. sanciodestablish a lag sanctussanctified) Hitt. gk | dite, custond



PIE *k'wento > Goth.hunslé&acrificé Lith. dvertasé h o, D@S8 v flAvis p u-nperhaps
TochBk 2 ndight, firma

?*sewp > Umbr.supadviscera of sacrificed anim@Hitt. uppa &lesh of sarificed animaf
QUppk Gured

*wehgti- > OlIr. f § igirophef Lat. v Ut Gath. w @ dddemonpossessdil Skr. api-vat-
Gnspired The root *weh- pr obabl y meant somet hing |ike 0&i
*wehti-was 6having ids(pprriagstong. i nspire

PIE *(H)ishyro- @orovided with supernatural strength Gr.h i er - s dolyh Bka iriHs8 s
doly, stron@ this set of words could be related to dialectal IE *(H)isto- Grond > Olr.

2 a,rGerm.Eisen Eng.iron (the Germanic words arconsidered as Celtic loanword§he
semantic motivation is in the properties of iron as the strongest of mtalsierbal root is
preservedin Ski. Hageanli i vens, fortifieso.

PIE *yag (or *yeh,g-) > Gr.h 8§ g tholy§ h a g r{Ho®.); cf.h § z o dnami afraid) Skr.
yaj- o sacrificd y fla- éa sacrificé

PIE *h,yewos divine ruld> Lat.i 1 of.i | dfedged Av.y ad @ t, & B o g-dholyda
The root is probably the same asPiE *hoyu dife forced(Skr. U y-)although the semantic
connection is not obvious

PIE *noyHd'o- 2tholyd> Olr. n o #hblyd OPersnaiba dyood, beautifd cf. also MWnwyf
@passion, jo§i Olr. n 2 &y i t al f o o shéws that the semantic evolution was
similar to the one in(H)ishpro-6 pr owi d &éd supernatural strengtho

PIE *kub'ro-6 br i br i a@lo.&y b+orb& i )>IAimasorb&dh o1 y &

In most early IE traditions thers & bipolar opposition betwedmolydas a negative concept
something separated from the profane world (lsaicer, Gr. h § g,i Goth. weihs Av.
spuntar) and dholyb as a positie concepfi something endowed with a divine powetat.
sanctusGr.h i e, Gottsheilags Av.y a o g-H o Graek, there is aldo - s éhalyspioud
(signifying that which is permitted by Goddjut this word does not seem to have a PIE
etymology.Gr. s ® b o dmaship, pay respect todevdoped from the earlier meanirdgel
awedandde ashamei{in Homer); it is related to Sktyajati cabandong(< PIE *tyed'-).

The Germanic words such as Eimgply, Germ. heilig developed from *hailaga which is
derived from *haila (OHG heil, OE h (J IGoth. hails) dvhole, health§i The semantic
connection lies in the healing power of the sacred object (a sacrificial victim) and sacred
practices (religious ceremonies). The same connection can also be observedehdign,

omerg Oscarkaila ¢enpled which are also derived from PIE *kaylfor *kh,eylo-, cf. also
OCSc N bwholed OPr.k a i | 1 dedlitdk Ehe appurtenance of Lat.a e r i dredpioisa
practicd( ? < * kayl i m@swel s thetgmoldgy of hat.daaluméskyd which

is quite plausibly also derived from *kayldthe semantic motivation would lie in the
divination by watching the flight of birds in a demarcated area of thecslglumas é&he
wholedwould be the opposite témplumdemple, the padtin the speech oheaugures.

The semantic connection of holyness and (ritual) purification can be observed in the
etymology of Lat.pius daithful, pious (originally an attribute of one who conscientiously



performs religious duties). Like its Italic cognates (e.g. Uarbp i 2 [Dat¥.3g.)) it is
derivable from the root *peb- (or *pewh-, with laryngeal metathesisjo purifyg from

which we also have Lap T r Glemrd(< *puhp-ro-). The development gfiusfrom *puh,-yo-

is likewise regular, cf. also the vepbi Wo propitiate, cleanse by expiatidandp i Uc ul um
Ovictim, expiatory offering< *puhy-yehy-tlo-.

PRIESTS

There is no common PIE term fdpriesfi however, lere are two terms that are at least
reasonably good candidaties PIE status, whatever theiraot original meaning

PIE *kowh;- > Gr. k o 2dilisst of the Samothracian mystefiesyd. k a vdgri€sfi Olnd.

k a-weeed The root is also found in OCISu j N6t b u,teekac @B ear ,,Lahot i cec¢
caukelPe c ar eWith $mobilb weald bave OHGs ¢ o u Gvdan t Endgrshow and,

perhaps, Pot h o voabie c.ar ef ul &

Lat.f | Utmpni eSkr.br amm$Hnm a hmight,rindprinciple, be from something like
*bMag'smen, however neimdo-European that reconstruction looks. Note also thatLat.
word is usually derived frorRIE *b"leh,-, cf. Goth.b | Gésa n i fSkrcher éa h-ris&lso
related to Olcbragr goetrya Although this etymology is disputed, it is interesting to note
that there are several common taboos affecting the déstealior of both Roman flamines
and Vedic brahmins:

Brahman Flamen Dialis

cannot be killed cannot have hands laid upon him
cannot be compelled as witness cannot be compelled to swear an oath
must avoid funeral pyre must avoid funeral pyre

cannot drink alcohol must not get drunk

must not touch unsacrified meat must not touch raw meat

must not oil his body (except head) must not rub himself with oil outdoors
must stop performing rites at time of war must not see an army

must not studpn horseback must not touch a horse or ride it

must avoid dogs must not touch or mention dogs

should never be naked or see his wife naked must have some priestly sign on his body

In Sanskritand A st an t her e ar e ,siatgre Wesermarsy speaalizedd pr i e
kinds of priests. Etymological cognates include 3kr. + @nd Av.zaotar, which are both
from*glew-6t 0 pour ,Gr&k hl@dbat Gemmadni c (BmggodGefnror 6 g
Gott, Goth. gul , originally neutey is often derived from this root (PIE fgi-t - m 6wor t hy
| i b a)tbutequally possible is to derive it from the gelsinophonous root *ggwH-

6cal |l ,(Skr.m&w €K, v).dfthatiscorrectgopdwoul d ori ginally ha
invoked onebo.

O

OCSg r iéc('p a g a nigderiped froenghie Gerf r 6 6 & ¢ [ ORUSSE e rpfeom PIE
*gVerH- 6 p r Lliiths @300 p i aQPsgirtvei6 p r aSkrsggdi 6 p r 3 cf.saleodRuss.
g- rdpyij o<agirid-d'ho- avorthyo f  p rGadl.lsaeldso b a, Wibaddd

Lat.pontifex pri est & i s an ol d-makmpg du-mdak e@péart (hhgo @b
*ponth,-6 bri dge, porsbhéoi dgpgtid p &r h dehaddlo ,* dmaked >
facio, OCSd ) tFrom the point of view of eneolithic technology of IRBaropeans, bridges



and paths were more or less the same thing, a set of planks making it possible for carts to
cross swampy areas. Priestsres therefore seen as those who set the paths (for gods and
men), and in the Ri¥eda the ancient seers (the Rishis) are cadéhi kR- (RV 10.14.15cd,
2.23.6a)from Ved.p a ntéplat tké@p cddom,d . mak e 6

SACRIFICE

The functions of the PIE priest wiol have included the performance of various rites,
including the sacrifice. The most common types of sacrifice are the libation and the slaugthter
of animals; of these, the cattle, the sheep and the horse are the most prominent sacrificial
animals, and tkre are several combinations, such as the R@uanetaurilia(the sacrifice of

a sheep, a pig, and a bull, chiefly during the festivalAofbarvaliain May, when the
sacrificial animals are led around the crops to protect them from blight).

Any seltrespeting sacrificer ended the sacrifice with a feast, on which the sacrificed animal
was shared with the gods. This feast seems to be denoted Bglapilioméacrificial meab

(Lat. daps, ON tafn Gsacrificial anima Arm. tawn deasf Hitt. Ytappala ¢eron
responsible for court cookidgGr.d a p Zostéhtatious expenditiie

The term for libation is PISpend, hencelat. spondeajpromise, vov Gr.s p e dpduda
libationd s p o rHittQ , g p-apout a libatiod TochABs p 2 drust The development of
meaning in Latspondeo(cf. alsosponsadhe promised bridd, i a @ is @laar if we recall

that a libation is the proper time to make a promise to the deity in expectation of a returned
favor.

Another root which denoted the libation wag"ew- > Gr. k h @Bfiryg.zeumandibationd

Skr. hu- @our§g h - t dariesf Arm. jawnem ®ffer, consecra® TochAB ku- 6 p o. Uhed

original meaning was perhaps less tightly tied to the religious sphere u t Otishae pour
common term for a priest, cf. also Gaglitu-ater, who was a kind of apries ( 6t he f at h
Il i ba?.i onso

In contrast to PIE *spendwhich denoted the sacrificial pouring of a substantial amount of
liquid (milk, or mead, or anything pleasing the gods),*Ri§b- probably meantto pour a

few drop$§) henceLat.| 9,b @ bdaanificial cak@ Gr.| e 2de Waan derives Lat. @foom
*h,leyb’- do anoinb(Gr.a | e 2 p h @ ,dnduiénd, cfpLhatdino. In that case it would be
unrelated to Grl e 2 whigh is hard to believeGr. | o iisbaCsacrifice made byopring a
sacrificial liquid (especially wine), but, unlike h cafl s p o nidvis used to avert a
punishment by the gods, rather than to ensure their help and propitiousness.

PRAYER

Prayer is closely connected with incantation and magic, the chiefehife being that, in a
prayer, you don't expect the desired outcome to occur as a direct consequence of your prayer
(as in a charm, or incantation); the prayer is intended to persuade the supernatural beings,
while the charm should coerce them. Moreoserce prayers usually involve a promise to the
deity that the supplicant would do certain things, it is clear that the wordsréyed will to

some extent overlap with the words fimowd or Golemn declaratian There are several

verbal roots in PIEHat can be translated é@e prayg it is difficult to ascertain which of them

were used in the specifically religious sensépohyen



PIE *meld™ > OE meldiand@nnounc§ Lith. me | dqarayg*® CSmoliti, Hitt. ma | d)&)i@

as Pol.mo d prayoshows, we have to assume the metathesis in F3toic (*Id > *dI). |

am not sure whether Arnmalt'em grayd also belongs here, because of the unexpetted

(*d would be regular). The semantics of the reflexes in Germanic point to the conclusion that
the aiginal meaning was probabfytter a solemn pray@or similar;

PIE *g""ed"- > OIr. guidid dprayg Gr.t h ® s s @sk, pragaAv. dzi U yqEawioCcSg e g d N
Ghirsta

PIE*h;or- > Lat. Qjo, Hitt. ariya- &consult an orackethe length of the vowel in Latin points
to a rootnoun *h@+; but the etymology is doubtful (some linguists derive ¢at.feom the
nounds , O @io iy whitkdis not very convincing from the semantic point of view)

PIE *h,weg"- évowd > Lat. voveq Gr. e Yk h ojregi Skr. oh- ditter solemnly pride
onesel§ Av. aog dutter (with authorityd

PIE *hierk- 6 s i(solgmry)d Sk(.ar k68l i ght |, malgBiyarkedwoigdhi gd,c H
arkrk6chant 6efjgés o.AmQ .

The correspondence between Lito d&o obtain or give favourable oménand Gr.l i t O
Gequesh (usually a request for a compensation when one has been wronged, or when one has
wronged the gods¥ doubtfu] many linguists think that Lalito is a denominative verb from

unattested *lita, which is in turn borrowed from Gri (tf.Ghe Gr. denominativé 2 s s o ma i
dbed. Lat. s up pd G tcd) implaeyheg humbl y o issppledéelrd gvoeidn gf, r
humbl e, submi ssived, -widi*gdek 6benti,n ttwjpmhe ef oo m
6we av epd ,® ki@epraying was donewhilk neel i ng in a submissiyv
Another derivative of the same rootsappliciumé p r a Anethed common metaphor for
6prayero is O6a |ibati oouil9581k h@e iir dpshigdn Omdé u w r t
voi ced, Rg2rul@didj7. pabr the s okg®@Skrjwhheareé b ot h
fromPIE*g'ew-6 pour &, c fen.6.55fusdiquevprece§ hk, poured t he pr

In several IE traditions, prayers begin with a standard invocation to the deity, PIE'i*k'lud

moy dhear mé> Gr. k | ynmioh(&.g.ll. 5.115) Skr.S r u chéxdfear mé (e.g. RV 8.66.12)

Av.sr Uot(W3 ol lc,t rZaGsatihruvgoc at i d. alsoklyfhi the§theara Ma z «
0 goddess'l(. 23.770, Odysseus to Athendjods are then often calleto come to the

sacrifice, e.g. in RV 1.1.5 (of Agnijtev- dev@hir Ugamat ¢he god may come here with the

god€y RV 1.21 Vlyav 0 yChi darSta ov Uy u , c ome, doSappte ucalls bnu | on
Aphrodite (1.5)thust T i da2 ®p b ha k ata®rd@tsa at2’os s@umepsidl oi /| G
here, if ever at another time you heard my voice far of and headkedtdter parts of the

prayer may include a reminiscence of the past services done to the deity, or of the past favours

the deity has done to the slippnt, and a detailed request, specifying what is desired of the

deity. The preciseness of formulation of such requests is particularly developednizn

prayers, both private and public.

A particular formula associated with IE prayerspsotect men aoh livestocld PIE *wiHro-
*pek’u- peh-, reflected a¥Jmbrianueiro pequo ... salua serituat. pastores pecuaque salua
seruassisAv. dr Uyr Ui ,Sgrda ¢ WY 8wnad rieamg Up.§ Spulsar. u 'H

MAGIC



Magic is the method of directly achieving one's gdalgthout the intercession of a deity that
needs to be persuadédthrough magical deeds or incantations. In many languages, the
magicalaction is seen adindingd PIE *seh-i- (ON sei dand, belfy Lith. saitasdond,

fetter from which we have Whud dmagi@ ON seH dmagi@ perhaps also TochBesait
dmagid The root *K'er- dnake, ddmay have been used in the technical sense @dpeng
magical rites or composing incantations, cf. @heth, W prydydd @oets OCS| a,rLith.

kerai Gnagical spelldand the Ved. formulatkamkg (e.g. RV 10.71.2v Uc a m ¢ééyr at a
(the poets) made the Wda@dIt has been argued that the visible sign of supernatural action
was denoted by PIE *kewdos > Gr.R d ©GS| u ¢Gen. sgl u d)amsiracleéd

In a number of traditions magical incantations have been preserved, e.g. the Gaulish
Phraseological correspondences have been discovered in a number of charms used for healing
the disjointed legThe AtharvaVeda(4.12) heak the disjinted leg by puttingdmarrow to

marrow, skin to skin and flesh to fl&shand the same procedure is applied in @G

&econd Merseburg Chaénwhere various deities cure the leg of Baldur's horse by joining

ben zi bena, bluot zi bluoda, lid geliden &one to bone, blood to blood, limb to lidb

Finally, in the Olr. taleCath Maige Tuired34. 1356)wereachow t he | ri sh phys
tried to rejoin the severed arm of the gédsa dywchantinga u | t  f r | halt di, <‘
goint to joint of it, and sinew to sinefvSimilar incantations are found in Hittite, Latvian, and

Russian, but in the absence of specific etymological correspondences, they may have spread

by diffusion, or simply be the result of chance (or similar ways of thinking abolindjea

BELIEF

In our modern worleview, &o believéis to have a particular attitude towards the truth of a
proposition. Wedelievéd that there was a thing the physicists call dBe&y Bandg) because
that belief is consistent with other things the pbigss teach us, although this particular belief
does not affect our everyday lives and actions at all. This modern sefstiefd however,

is the result of a long semantic evolution; in-predern societiesio believéis to place
one's trust into aet of actions, to establish a bond with the supernatural. In PIE, this is the
sense of the phrag&'red-d"eh- > Lat. credq Olr. cretid, Skr. S r @ #- (Hitt. karatandai

the first element of this compound is often related to PIE *k'déndarb (Lat. cor, OCS

s r i detcg, dut this is doubtful, since this word never occurs with the full grade in the
second syllable (*k'redl. The appurtenanand the exact meaning of Hikaratan have also
been doubted.

Perhaps it is possible to reconstruct another verb, RdEshdelieved > Hitt. h &i, Lat.

@ m edwmen, augur§ the semantics of the connection would work if the original meaning of
*h,ehe- men > Lat. @ mewas dhe credible (sign of the gods)Note that an alternative
etymology derives Lat@ mefrom *hse"-s-men @what is see@ from the root ofoculus
Geyd). Finally, there is the Avestan tercha U mviaich is usually rendered as 'religipit is

the etymological equivalent @kr. dhena. Another possible cognate is Litd.a i 'soing’,
Latv. daina

OATH

Swearing is a religious act in all archaic religions, as the swearer takes gods as his witnesses.
A common motive in many IE traditions swearing by some holy water, e.g. the river Styx in



the Greek mythology, Ganges in India and Leiptr in ancient Scandinavia. These rivers are
often connected with the Otherworld (suggest
who are now deceadg but Ganges was believed to have a source in the heavens

(Ma h Ub h 3103.tn ghe lliad (14.2743) Hypnos (god of dreams) asks Hera to swear to

him by using this formulaggrei nOn moi - mosson agaton Styg, s hi dZr // kheird d” tU het@(

m~ n  Hi® haegolyk- teiran // t0 dohet®U h§lamarmar@h...6 Come on, and swe
now by the terrible water of Styx, take by one hand the earth, rich in fodder, and by the other
the shining sead.

There are not many wor dsPIElexiconn6sweari ngdé and

*hoyto- 6 0 at h 6eth(OBGeid, Gr.oQtbaour se, fatebd), @myderi vz
0 g Bkr.®MmLat.eq OCSiti) ; t he semantic connection betw
is seen in the practice of walking between parta skcrificed animal while giving an oath

(this custom is recorded in Hittite documents and in tffeceaitury Lithuania).

to be dialectal in PIEThe semantcennecti on bet ween G6command,
to the connection between Lat.l 6 ® we a r 06sl aanmdd  syewBs OBV i *tha kSkrf or c e
yHéof | iyfaed, i fAe).

*wroto-0 o at h 6 rofakPatsachr | ,iSkr.vr av8mmmlawdbg ; t hi s term
I
0

*hemh-6 gr as p, s me pnsiov eGk@gOm @Othiol ds gr asps, swear ¢
amoo |l oved) ; i n Latin, t he sermantanc oeavtohlOu tti oo n
friend, |l oved; the semantic connection betwe

touching or holding an object (or a person) one swear# lsymilar semantic development
may be seen in PCelt. *tongd s w e a rtangaid, @Ityngd from PIE *tehg-6t ouc hdé (L a
tangq Goth.tekan.

Il n some | anguages the words for 0o0addat hhéav e
(OlIr. lugag is sometimes derived from PIE gbwg (Hitt. haluga 6 me s saged) , bu
original mening of the root is uncertain and the semantic connection is weak. PGerm.
*swarja 0t 0 s we swedy GrnEsr @ h w?Schevay is usually connected witCS

svabrdi sputxewV§PotRWags. so the semantic evolution
d sputed to O6swear 6 dtoldeéomAalleagthened gfaderexpsctedvimal | d
rootnoun,P | E *, suwl #he Germanic forms from thegmade *swor of the same rodt

The BalteS| avi c verb f orkl dlatwead rejn@RP&lanterma $ w e
beseechd) is probabdlrkaidq@a@m IMphnd OBuInad ) .



3. ELEMENTS OF PIE MYTHOLOGY

SKY GOD

There are reasons to believe tRat E  * dsky Blygjoddwas the supreme deity of the PIE
pantheon. He was certeainly magten preserved in the individual pantheonsyvefd.d y g Y4
Lat. Dius Fidius Gr. Z e YHitt. gug6 g ¢ @NDT 1. He is commonly addressed dathe
PIE* d y U wts WBgyhFathed > Lat. luppiter, Umbr. lupater, Gr.Z e Y2s , $ka Dyaur'H
pi,lw.t Ut i sLatv.Dwazs d ed.also®N& v HQDdinCfather of ab
andOlr. (Echu) OllathirdEchu) father of ad

The sky god often bears the standard epitAdittknowingd or All-seein@ Gr. e u r Topa
Ze}k/6.706vi Sv8vedas Dya¥H

DAWN GODDESS

The Vedas praise the Dawn as a young maidenyaddU 'H $s clearly the same etymon as
Gr. Hom.U § this deity plays almost no role in Greek mythology, so it seems that several of
her attributes were taken by other deities, chiéfiyh r oahdHelh & *we | grmnUPIE
*welh;- vish, desire, choo$éLat. velle OCSvolja dwill §. Similarly in Lat. aurorais just an
appelative, but the cult of the Dawn was preserved in the rites devokéat¢o Matuta In
LithuaniandainasA u ¢ rdilawrdis a young maiden often represented as marrijlign u o
&he mooi@ Lasicius (a Polish writer of the 16th century, on Liéhu §):rAasca dea est
radiorum solis vel occumbentis vel supra horizontem ascendentis

The Dawn was originallythe daughte of the Sky PIE *dught Ur di washitU> Ved.
di vG@rst,hy g §t (especiblly ofsAphrodite, Helen, and the Museslgman (Fr. 43

Edm.) begins his poem with the wordd:» s 6 8ge Kall i 6pamé hggg§Mers
Call i ope, da urgeDaerris assbciatécewitspodiic insg@ration in the Vedas, it

is not too fasfetched to assume that the phrasé y g § t Was trabsferred to the Muse

from E @ who plays an unsignificant role in Greek mythology. In the Latvian and Lithuanian
dainasthe phrasédht_Jghzt Ur @éywos)s also found, e.d.ith. Di ev o @fiSkutey t &

the Sun goddeysU I was a patron of the rishis, the Vedic poets, and the Old Irish goddess

Brigit (dea poetarunaccording tabishopCormac, who wrote in the tentlemtury) was born

at dawn. Her name comes 'fmipandffI@ thé Same protor i gan:
form is derived o0 nlgh adhé exdiez orge phie tcommdn epitretfof Ug a s
the PIE dawn waéShiny Daw@wi t h t he a dderived frim?IE *b'éts fcfi RVy 6

3. 6. 7:U 'Hvibh(ig Gr. Hom.p h a e(anregithet of EosPindar Nem6.52p haenn«s A- 0
6of s hi,;shewasdhe ané who regularly openeddiuors of heavedRV 1. 48. 15:

dv(rau div8s, Latv. dieva durvis cf. RV 7.79.42 dphaSy a d %r o Ao 8ddyroeurs) (aludrU
have opened the gates of the closed d@oéls a beautiful young woman, she is often
represented as smiling, cf. VddHk...smayated Dawn smi | es 6 ARNr 8d4t Ba
mei dioRipdie odist sHoml Hymrgld.3);(we mentioned above that there are
reasons to believe that Aphrodite took over several of her attributes from the dawn goddess
Eos, and in early Greek poetdphr odi t eds s tpahrirdrionigd Ceapuigthht eetr

| o v iemd.®.315), where both Ved. m§ yaad Gz.-meid are from PIE *smeydé s mi | e 6 .



MOTHER EARTH

Although it appears that the Earth was representethathebin most IE traditions, it is not

generally represented as the spouséather sk the Eath is a deity inVed., where she is

called Pgthivg (Gr. p | a tGadl. &itavi, OE folde) < PIE *pltHwih, 6rhe broad on& Gr.

G a , daes not have a PIE etymology, but she is afdledK h t HAesth.Eumenides$, fr.

44.) , and this is the Greek 'teg@rh)exDploltist he Pl
sometimes believed to be a personification of the same-gadithess, but there is little
evidence thatl Uactually meantearttd Other deities that belong here &fitt. Daganzipas

annas Lith. Ge mylmta. Z e me s (dWdtheref the Eahd, ON | FH(Odinn's wife), and
perhapsThracian Semelan Old English we have o | d e, f daartta matter abfonren

(in a charm).Tacitus claims that the Germans worsbifiNe r t h u m, i d est Ter
(Germ.40. 2) Finally, Olr. Anu is calledmater deorum Hiberniensiurntby Cormacin the

10th century)cf. D8 ¢ h 2 c (in Kilannay) @wo breasts of Anti The etymology of the
nameAnuis unknown.

The standard epiteths of earthdfarkg cf. Hitt. dank ui ,(Grklekaé&in Ru®d ai na,
Ma t Ynajd zemljaLith.j uodoj i Ge ma i gerhgps Qirdothann @arfwlkete a
domunnme ans 0 wdaonhidso , 6.ddaathkracommon expression dsroad earth

Hom.eur e " a RX 6.177.k 8im u rCalip (2017: 75) mentions also Ald.h ezi t +

O0bl ack eart ho-songsnin tAe Russian falkiorederaljhik commonly called

syrajad we t moi st 0, and t heelok a(geehaps the consoet of$he a v i ¢
thundererPer ynis probably from t hemnokaoRuds.makdyj * mokr
etc.).

SUN-GOD AND SUN MAIDEN

The Sun is the onlyheavenly body that was worshipped by l+ielaropeansin contrast to,
e.g., the Semitic religions, the Moon plays a very modest role inrBodopean mythologies.
The PIE word forisurf) on the other hand, is a theonym in sevareal traditions *§4Bw & |
Gurdis preserved aved. Srya- andSryJ Gr.H O iLaivs Sauleand Saules meitaAs a

common noun, it is preserved in Lat@ds well asin OCS | i petcc e

As a mythological creature, the Sun shares a number of epithets across sevaditidoBg; e.

g.itis acseed cf.Ved.s I r y a m. ,RV 4. p3a3&amEO| i o n .&un, hksedAlso

in Hymn to Demetersince the sun is @eefi we can easily understand the semantic
evolution inOlr., where s Yaiméans®eyej cf. alsoArm. aregaknésuro< ceye of the sué As

the allseeing deity, the Sun is the natural choice for the supervisor of oaths, and in several
traditions we have records of oathsedrt ed t o t he Saoath(ndhelliadAga me
3.276f). In RV, it is statethatd 2 @sal r y o nd&un ades ridttirifringe the diremtis
presc,whebed d 8di r eig fromdhe 8ame root as Gt.2 B Pustice, divir
Heraclitus (B 92) states that the Sun does not overstep his measures, which implies that it
always obey the same divine rule.

Moreover, the Sun drives across the sky in a chariot. Hence the exprégsibrss r yasy a

c §krG.m,Ol i o udh& Whedl af the s@Aeschylus,Persae504 Its course isfast)

cf. Mimnermus fr. 11adk ® o s addkeAV2182i2 68/n S ryam < PIE *m@ k- *sehw & |
Gswiftsurdl n sever al traditi ons (PIESsulfod kekh@selg.e s ar €



RV 1.115.3:88/(0.slryasya6t he Sunos Isthn5.1s%Ased ,2 oRIG thR @rp®un 6 s
h or s e sMet 2.164s0lisl equj Latv. (LD 3362710) Saules zirgwt he Sunefts hor s
Of course, these are the hor sy 2dmBEiMEE (tt hee
horsesCr v arkiA| s wih®#d | draw up the suno.

Finally, there are reasons to believattihheaven, or the Otherworld of the blessed ones, is

|l ocated at the end of the Sundés path in the
you shall rejoice in heavesvarg ®Skr.svarga 6 h e av e n 6 | &bobdl i Gpmoldably a n

both be derivedrom a PIE compound*su(hp)ol-g”h,0- 6t hat which goes tow
(Janda 2005: 261f.)

STORM-GOD (THUNDERER)

The name of the PIE Stor@od is probably preserved iditt. Tarhunt, ONT - r, OlIr.

torann < PIE *torh,-nt- 6 t h u;nve &nd & rather difirent etymon irLith. Perkl nas and

Russ.P e r {¢fnalsoGr. k e r a @hundefy which may have been abstracted from Zeus'
epithetterpss k ®r adwlred § ght i n g, permpstironu*petheprelr alwtnd s o6 hav i
s mi t i 0 dhedemids eem to come frdPE *perk”-u-no-. In this PIE form, we may

have the amalgam of two distinct etymons, a wordafocko (cf. Hitt. peruna dockd Olnd.

parvata < *perwnto-), and the word fotoakd (PIE *perk'u- > Lat. quercus OHG fereh

eih), cf. also the ON theonyrk j © r@mmt hretrh 8Eawhi ch appears to
*fergunja 6 mo u nt ai dadgurd nBoou rint Theithondler is believed to be rockef.

the Byelorusin expressiorkamen Perunalith. p e r k I n 0, amdkha wak is the tree

most often hit by thunder, hence it is dedicated to the S@wooh On the other hand, these
theonymsareprobably unrelated to Ve® a myag8who is mostly associated with rain in the

RV, and whose name is difficulh reconcile with the PIE protiorm *perk”-u-no- (which is

problematic anyway)P S| . *Peruni i s probably originall"
6t o st riflgeadetythalofican Byblarussian charmpj ar un opjhar efchund e |
s t r i khe suffiX) is probably Slavieu n iised to forrmomina agentigas in OCS NDgu n i
6fugitived from *bhDgti O6rund) .

The standard weapon of the Ste@nd is, of course, the thunder, which is often represented

as some sort of mace, or hammer. Thus, Indra's nsacelledv § f, fram PIE *weg-

6 s ma(srhvieh,g-, with wovels hor t eni n g s hlg), ct. Git8agtnsykmsjirda s h 6
TochAw a SGitrh u n d €horls bammed is callddj © | ih thei Edda, and this is from the

same root as Latmilna6 t h u,rO€emMm 16 o't jhiu,Luvenraldaniéo h a m ramed rak.

malleusé h a mnirereligious poetry and ritual, the Thunderer is often represented as a bull,

e. g. I ndra is sai dviidvea®RY 86713h)ewhile the HMittiteostormh e a v e r
god Tarhmt ag i s said t o hav ek QbgdaBiooilingl). la thdGréek ( GUEL
religion, the bull was one of the sacred animals of Zeus, who became the Thunderer (although

he bears the name of the original gky d ) , and in Latviansodai nas
Di e \Ds @& v (a, Llv2221)ywiho drink up a river.

DIVINE TWINS

The following mythological creatures are divine twins, a mythological conception of probably
PIE origin:Gr.Di - s k (€astoroand Polydeuces/ed.A Sntdual), also callelN Us gt y U
Latv.di evdd W&l sons of Dievs). | dDedcandentRaf sons) he A



of the Skyi Ved.d i v - nRy¥p [17.02, 182.;lthey areoften described agouthfuld
y uv RVU. 117. 14), and in Latin, Castor and Pollux (< Polgdéls ) a riueenes al | e d
(Cicero,De natura deoruni.6).

They are asociated with horses: Pind®I(3. 39)calls theme %i ppohavi ng, good
andRV 768.1hass u § 8wthJgood horsed Castor isusually calledh i p p - dharseo s
tamingdin Homer They aredrightt Rv8 . 5. 32 ref er sp¥ra StcdavmedrAy8lv i n
bri gtetn@dmeoPol ydeésk s obably di ssi aitHnmmanydghtdf r om *
(cf. Gr.l e u dwhite).

They are bothers of the Dawn (in the RV), and of Helen (in &é/yth); in both the Greek
and in the Vedic traditions they are invoked as the saviours, or helpers, @5t. ®Tihesr s
Vedic nameN U s apropably also originally meargsaviour§ cf. Goth.nasjands@Saviour,
Christ

Some authors have proposed tmatés of the Ind&uropean twin horsemen were preserved

in the AngleSaxon legend abouiengestandHorsa( | i t eral |y &é6Stalliono
brothers who allegedly conquered Roman Britain in thecéntury A.D. The legend is
preserved by Bede the Veable in hisHistoria Ecclesiastica Gentis Angloruand in the

later AnglaSaxon Chronicle.

HORSE SACRIFICE

There is no doubt that horses played an important role in the-Huodipean society.
Consequently, the sacrifice of a horse is the mother ohallfices.Ved.a S v a mevash a

ritual of royal inaugurationafter running around the kingdom freely for an amount of time,

the queen was made to symbolically mate with it, and then it was butchered. The Vedic name
of the ritual is sometimes compared lwithe Gaul. name Epomeduasbut this does not
amount to muchmore importantly,the coronation ritual of Ulster kings, as recorded by
Giraldus Cambrensis the 12th centurglso included the ritual slaughter of a horse, in whose
broth the elected king wamsade to bath. One important character in the Ulster skfigaiy is

often seen as a sovereignty figure (she spends men quite ostentatiously, including several
kings), and her name contains the same element (tmoedintoxicatiord) recognized in

a Sv a meHnhlly, the Roman ritual October Equansurprisingly held in October)
involved horse racing followed byhe sacrifice of a horse, whose head was put on a stake
outside of theRegia The ritual involved thd&kex sacrorumso it is quite posslb that it had
something to do withthe onsecr at i on cfdaysaof kngshign therSlavk o me 0
folklore songs studied by Radoslav Katilil,
spring Jarylo) is slaughtered in the form of a horse at the ef the fertility rite.

Although horses are important in mythologies of several-EBdpean peoples, it is by no
means clear that the rite of horse sacrifice itself was inherited from PIE, as it could equally
have spread at a later date. This depandsart, on whether the speakers of EtiEnesticated
horses or not. fie date of domestication of horses is debated in archaeology: the first culture
to systematically herd horses was probably the Botai culture from Kazakhstan iff the 4
millennium B.C, ad it is not impossible that this culture was in contact with the speakers of
PIE, who could have used horses for riding. However, the ‘uvesen chariots that play an
important role in Hittite, Inddranian, Greek and Celtic cultures are certainly a-pu$t-
European technological development.



THE DRAGON-SLAYING MYTH

It has been claimed that RIE formula *g""ent hed"im ¢e slew the serpehtan be
reconstructed on the basis of the formulaic esgions such as the followinyed. 8 h a n n

8§ h i(ohIndra, who slew the dragon Vrtrapv. dma a g {ahThraetaona, who slew the
nasty ser pe Hitt. ""Ruyyankablkuenséf the Storm God, HittTarhunt), Olr.

g o n o d sted the beasét(in charm texts)Homeralso uses verbs from the same roqg, e

® p e p hwhen describing the slaying of several monstiéos example, in his description of

how Bellerophontes slew the Chimaid. 6. 179186: pr * t on m®n r ha Kh
amai mak®t Un ek®l eusen pephn®men. . . sdirsthet r 2t on
decided to kill the terrible Chimaira... and thirdly he killed the Amazons, who were similar to

mermd The same phraseology is used in Pindar's account of the sameQhyih X79186):

@&o mounted, out of the cold gulfs of the high air farlone smote the archered host of

women, the Amazons, anthe Chimaira, breathing flamegnd the Solymoi, and slew

(® p e p htheednAnother root often used in dragstaying texts is *Beyd 6 s pfvizt o .
vrtr §sya 8&e (ndra) bplitiechtieechasof Vrtrad (RV 8. 6. 6.).It is possible that

the root *Beyd is just a variant of *feyH (if *H =*h;) 6t o st yieldédeOEShit,wh i c h
Olr. benaid OLat. per-fines This verbis regularly used in the Slavic dragslaying myth

preserved in the fltlore texts(e.g. in Byelorussiamlyk tut Pjarun zabiv zmej@her e t he
Thunder slew the dragono, K a t ;iwbuid ibe paraliel go: 136
the one in PIE *med0 me a s ur eroedepréd h & alt didithir®ljrudge 6):- and *
Omeasur endN Gk MmO B

The original dragosslayer wagrobably the StorrGGod, PIE *torhnt-, as in the Slavic myth,

where the thunderd? e r slays the snaky dragone | /il @ Russiarsourcek Note

that there is still no consensus about themegsd r ucti on of t hethePl E wc
StormGod'sopponent. While *ged"i- will serve to reconcile Ved§ h,iAv. a § gnd Gr.

. p hliatsanguisand OCN gpoint to a nasalized root, perhapsehd"i-/*h,eg™"i-.

THE DRINK OF IMMORTALITY

Many IE traditions have a story about the drink and/or footi@frhmortals; this substance is

often said to provide the consumer with immortality M#d.soma Gr.a mb r ¢{he foad of

the gods, from PIE *mrto- Gmmortal), andn ® k, ttha drink of the gods, from PIE *nek'’

terhy- adeathovercoming with the reglar loss of the laryngeal in compounds. Comphive

4.35t aAi tdgtyum d will overcome death In the Norse tradition, a parallel is perhaps
represented by the story of M2Zmir's Wwell, a
immortal drink of the gods is often represented as mead, PIE"mee Skr.m§ d h Gr.

m®t chhwi n e dnedu The Morse tradition also teaches us that it was Odin who changed

into an eagle, and then felw and spat the mead into the cauldrons oSgods  d s k@ par m§ |
this story has curious parallels in thigtite rituals (KBo 6472 11ff) where the Storgod

receives the sacred water from eagles-YRégia, where it is the falcorS(y e)rwBo brought

the meadrf § d-hta the god Indra (RV 4.18.13d).

COSMOGONY



In a number of traditions, the origin of the wotleither in its physical or in its social aspect

T is connected with the myth of tliewind (PIE *(H)yemo > Skr.yama 6 ti vp Av. yima,

Latv. ] s 6 p daf fruits) Olr. emond t w iON ¥mir, perhaps also LaRemus(if from

*yemos on the analogy witRomuluy andgeminusd t wi n @- or{ theianalogy witlgigno
6engender 6) . The withdhte onmany ngd @ p ii cdteunrtrénmaa | Hi t t .
0i mit at i o.nThis mwimdva twin thast ire &l appearances, nothing to do with the

divine twins, the sons of the sky (see above). &Ntbrse myth G rnen i s 46-81)) the giant

Ymiris dissected and the mountains arenfed from his sku the trees from his hair, et€:r

Ymishol di vas j°rl of sk°pul, en -r sveita si
himinn.d&rom the flesh of Ymir the world was formed, from his blood the billows of the sea,

the hills from hisbones, the trees from his hair, the sphere of heaven from hisgskull

In Middle PersianB u n d g h is dold howOhrmazdcreated the first humaiGay @ma r t
(fromAv. gaya 6 a | i vreafpanadrde add) toget her wiGtaly Ganar ¢ X ;
later died (partly due to the intervention of the evil demon Ahriman), and then the beneficial
plants, animals and, ultimately, humans were created from the semen of the ox, while the
met al s (copper, tin, gol d, I ron) wleodye cr ea
According to a different traditionB(u n d a &fv)gthe first human coupléla g aral

Magi pag@ng from a rhubarb plant that grew fr

Tacitus (inGermania,2), tells how the Germans believe that they originate from a primeval
Tuisto (originally Gwind?), who had a son callddannusdnard This is reminiscent of the

Vedic myth, wherérama was the first mortal to deRV 10. 13. 4d: 6f or the
c h o s e ,dnd hetwastsliibsequently given the rule of the Otherwdiddorother Manu,

the progenitor of the humankind, sacrificed hiBBeme comparative mythologgsbelieve that

the figure of YamdYima- was replaced by Kronos, the castrated and deposed father of Zeus,

in Greek mythology. According to PindaDI( 2.6873) he continued to reign in the Isle of the
Blessed, one of the Greek variants of the Otherworlds. In Latvian dainas, there is a
mythological figure oflJumiswho has a sistelumala(e.g.L. D28 53 6: O6Jumi s t ook
a rideo), but t hhatr tieey \@ere eevemaonsidemed! thec gragenibors of
humankind. Incidentally, in some Vedic hymns, Yama is given a twin si@m{é.g.
10.10. 7a: 61 have beYama,onYamiedd. by the | ove

The legend of a miraculous birth of twins also lies in the legend of the foundati&nsadrf

Machae the ancient capital of Ulster in the Old Irish Ulster Cydatethat legend, it igold

how the goddesMacharaced as a mare with other horses while being pregnant, and gave
birth to twins after the race. The tale is used to explain Bavain Machaedt he t wi ns
Ma c had g o The motisof theasateficed twin may have its rootsthe widespread
infanticide of one of the twins in early societies, in which it was economically impossible for
women to raise twins.

OTHERWORLD

There is no evidence for a consistent picture of the PIE otherworld. We do not know where it

was, but it appars thathiie abode of the dead is reachable by boat, cf.tO%r.r i n,na mba
which is an island, as is thech Duinndhe house of Dorinto which the eponymous deity
(Athe dark oneodo) invited his descenaaeoht s, t h

nDuind fr i sontdo§ Itahiet hmoauisreb of Donn whilews, t he d
the island of Avalon in the British legend is the resting place of heroes, such as King Arthur



(Welsh Arthwr). OCS n a vdhe otherworld is derivable from the word fodoati PIE

*nehpu- (Lat. n U ySkrsn a-%tc.) and in the Greek beliefne has to cross the river Stiyx

reach the otherworldrhe idea that one crosses the river is here combined with the other on
namely that the realm of the dead is underground; in the Old Irish sagas, you enter it via the
fairy mounds, thes 2(d< P | E &ea§. thah dew traditions we find the idea that thead

abide in a wonderful meadow, rich in horses,Hift. w U I- émaadow (of the otherworld)

Gr.( W) Ul T s i d@lyseap &etli§ in MochA the wordwalu @ead may be related, as

well asONval-h © dvdlhallad Lith. V® | rdidesy i | 6 may be from t he sa
name of the Slavic god of the dead andleaV e | €Russian alsd/ o | ) But this is
uncertain.If all of these words are indeed related, they point to a PIE root *wdlkie

concept of a meadow, or pasture for the dead is also found in Vedi®\e10.14.2:¢his

cow pasture is not to baken awa§i as well as inOlr. mag mell, mag meldt he pl ai n
p | e a,onenfdeh@ euphemisms for the Otherwdddy.Immram Brain 34, 39; the attribute

meldis probably related to Lamollis 6 s o. fThe &lysean fields in the Greek tradition are
sonetimes confused with the Meadow of Asphodeus(p h - d e | )pwherd seuis wfghe

dead wander to receive the blood sacrifices of the living Gedg24.1314).

In the Rig Veda, we find a belief that the realm of the decedsedlfather§ pitaras) is in the
sky, more precisely in the Milky Wafgvarga, which is compared to Gr. | b dlessed<
*swel-g"(H)o-).

The otherworld may have been ruled by the original progenitor of mankind, *Y¢ho
Yama, Av. Yima), see aboveCaesar De bello Gallico IV: 18) says that the Gauls
considered theselves descendants of Dis Pater, the god he identified with the Roman god of
the underworld.

FIRE IN WATER(?)

A mythological fiery protector of waters is reconstructed on the badiatoN e p t ,[Skru s

ApUm Ngplt (< *h,e pm@ n e @h@ tdescendant of wateapt)q identified with Agni, the

fire), Olr. Nechtan(a mythical spouse dBoand,the river Boyne) cf. also ONsaevar rift

aescendant of the si&@ kenning fordired. In the RV (eg. RV 2.1.ab), it is stated thAgni
ofired i s borand bbipafthat isdhome s inéhe watedlsfsv ~gne s §8d
T 8 \R¥ 8.43.9a). Pindar, in his famous first Olympian Ode (1.1) constrasts fire with water:
§riston m n rtylsd@r ,aittd We alomi puObest, while g
( s hi Alleobthisdhowever, is on a very shaky sdil.e p t Ts plausibly derived from PIE

*neb’-tu- dmoistur® (Av. napta dnoist), and the nameNechtanmay be from the root

*neyg"- &o wasld(Olr. nigid).

THE WORLD-TREE

In a number of traditions we find a conception of a wamek, growing through the three

cosmic spheres: the earth, the middle sphere (¥edt i®K &hd the sky. The most famous

example is the Old Norsaeshtreey ggd.r S§8lelr e i s its descriptio
Ratatoskr heitir 2korni, [/ er renna skal [ at
segja hi A h ° g g @Riatatask igithe.squirrel who shall run on the-tash Yggdrasil; from
aboveibearsthewordsdfhe eagl e and gg e Wwosld serpeatinibenegth Ni Hh
the picture is repeat ed r)isitsin@eg lintbaada thenAsh ang 16 :



bet ween his eyes sits the hawk oskabebarsword¥ e Hr f ©
bet ween the eagl aggd&imihrnmotives are ung ie Blavic fhlareFahd®

in the Celtic mythology (e.g. the wonderful tree on which the ged li$ sitting in the shape

of the eagle in the Mabinogi). The first elemaiftthe nameYggdrasil contains the root

*IHwo - dyewdwhich is also found in the name of the mythological warée of the Hittite

myth €¢'Eya, KUB XVII,10.IV27-31: 6Bef or e Te ltieg fromitheeyat and s
tree a s hegpslikite,nhe ireg is represented in the myth of the vanishing god
Telipinu (who is discovered in hishdanadi ng by
and other valuables are hanging from it. In the Slaviclwl& texts, the tree is representsd

a fir-tree with roots in the water (a stream or a source), and a dragon is often depicted lying
beneath it. Bees are found in its branches, and on its top there is a bird of prey (an eagle or a
falcon) watching far away. In some East Slavic charms tha i8 also found on its branches

(in parallel to the Hittite motive mentioned above).

In Greek and Inddranian, the conception of the woticee seems to be missing, but we do

have theidea that the sky is supported by props, or pillars (the pillarstlas Asometimes
understood as his shoulders, e.g. in Ibycu®arl.524 (k 2 o n e s). IMRVKBARID it is

said that VarudJda holdantdhe nh&®&ven2vwit i atpii
holding the top of the tree erecte@Svatthha
tree oO0in the third fheavweningaidiscseecen the sonceptiontofh e s €
the world tree an influence of the shamanistic traditions of Northern Eurasia, rather than PIE
inheritance.

The heaven itself is considered to be made o
isagnan, fromPIE*he k d m@n, the refl exes §HMUBBkamgh mear
Lith. a k muNote that in Greek we have a shadowy figur€df m @vhg is said to be the
fatherofOur an6tshe skyodé) in Al kman, (PMGF 61).

BATTLE OF GODS

In a number of traditions, weniil mention offormer god§ Gr.t h e o 3 (Hesiod, e r o i
Theog 424, 486, Vedpirve devik (RV 1.164.50), Hittk a r u iiuhe) @Algo, iy several

traditions, we find the two generations of gods fighting each other for supremacygtike

Asuras and Deas, Av. Daevasnd Angra Mainyu versu8hura Mazda(the supreme deity
established by Zar at lgadgadnd Gitans, OliTiVaa t GBrae DK® O@layim|
the Fir Bolg and theFomoirg and the NorséesirandVanir. These stories about the clash of

two generations (or simply bands) of gods have actually rather little in common and it is
unclear whether a common myth can be posited for PIE.

FATES

Most IE mythologies recognize three female divine figures in charge of the fates of men and,
sometimes, alsof the gods. In Greece they are known collectivelygh@M o ¢ (fram the

root *smer6r ecei ve m® g madritheibnamesate! @ {fronithe verbk | €t h @
6we a,v el@8ikflom| agklbge@ei veandCby o(péotshjed runniomao f r
6not Or @p @ r nHesiod, Theo§ 905 in Rome, they are the Parciieom parere6 t o

gi ve b,iandthair nbnedaddona( At he Decumd Ha h,e t dMotahidt) hea nd
dead oneo or rat her-lilkeMde) NowaartdDecwmaacefprodRlyE * s me



called thus because children are born in the ninth or tenth month of pregna®dy.Niorse

the Fatesare the thredNornir: Ur , W er AHaml8kuld( | i t eral ly o0t he one
present one and t lgev°d ud)pGylfaginnirgy b5y linl Lithbaaidn, e .
Dainas, the goddess of fate is called i bui sometimes she is represented in triple form, as
the three fated,aima,Dalia andGi | tInithe #ittite mythology, there are tii@u | (freng

the verbal roog u-l16¢ o wr i t ed, since t h,ebytwedoindt&owl o wn
their indvidual nameg(in other contexts, when they are represented as spinners of destiny,
fate goddesses are calledg t u gnid Rapayg. While it is curious that there are usually
three female goddesses of fate, it is quite possible that we are dealing wsitigle
mythological motive spreading from Anatolia and/or the Eastern Mediterranean, since we
cannot exclude the possibility ththe three Greek Moiras are the source of all the other
goddesses of Fat&.he moti ve of Spinni ng ddastmne(e.gCdr ead
7.195198, Ovid,Met. 2.6534, 8.451457) can also have been ultimately borrowed from the
Middle East via th&reeks.

A FEWOTHER MYTHOLOGICAL CREATURES

Gr. P4n and Ved.P 18H< *pewhs @(or *pehushson-, from the root *pel do herd Gcf.

Lat.p Us d ® In e p;bathrddities are protectors of cattle and are associated with wilderness
and travelingPan is not attested in Homer, and his chief sanctuary was in Arcadia. Elsewhere
in Greece his functions seem to have been taken lmwétermes.P 1§His the mediator
between gods and memsually accompanied by goats (like Rarke Hermes in his function

of thepsychopompgs &niguides the dead on the ancestors' path.

Skr. gbhu- and Gr.Or p h; énERKRbhus are divine craftsmen tine Veda,and their art
resembleghe musical artistry of Orpheusgether withT v @&rHtheir boss, they made the
weapon of Indra, hig 8§ | Thegbhushave also been related to NoAlés (dwarves), but that
is even less convincing.

Skr.Ar y a-n&nairyaman driendshig) and OlIr.£r e nf-snon of IMArim&nrOIl c.
n a me Han; alldthree names could be derived from the alleged PIE ethnonyenyth
dhe Aryard

oThe firethiefoGr. P r o mU bears #isame similar ®kr. M U t h-aavirgythicalking who
had fire in his eyes. The root would have been PIE *méih steab(Ved. mathnlti).

Gr. @k_e a(a mgthical river encompassing the world) has been compared tueitie
epithet S Wha-, predicated of the dragowgt r §.9. RV 4.17.7) who captured the
cowsf/rivers (for the mythical equivalence of cows and rivers compare als@ Ola rdle
river Boyne <PCelt.*bow-w i n dvhite cond. And indeed, the Okeanosrispresented with
a dragortail on some early Greek vases.

The helthound, or tle dog guarding the entrance to the underworld, is sometimes posited on
the basis of the correspondence betweerkGa.r b and ¥exd.S § b-glatex alsosS §r v ar a
G@peckled but the epithet is applied to the two hounds guarding the otherworld). However, a
proto-form *k'erbere looks distinctly noAlndo-European, so it is probable that b&tl®r b er o s
andS § b-are manwords from some unknown source.



PART II. ASELECTION OF TEXTS

HITTITE

The sources of our knowledge about Hittite religion are quite divéisstly, there is a large
number of archaeological findings, scattered throughout the Hittite Empire, including the
spectacular temple at Yazilikaya and religious complexes withinthe i t e cagpi t al
( B azK ° ,ysee Appendix More importanty for our purposes, we have extensive written
documents found in theyala r ¢ h i v e sa(texts fouddhin dthergexcavations are much

less numerous) These include many precise descriptions of Hittite rituals, including
mythological texts and prayersaited during their performance, but also historiographic texts
(the annals of Hittite kings) which often include references to rituals and praygrahe

f amous Pr aii & againstahe pladuejTigey were written dowmoughly between

1700 and1180 B.C. The standard reference to Hittite texts are the abbreviations KUB
(KeilschritUr kunden au 60 valwngd) andkke®iyl schri fttexde aus
volumes). All of these texts are written in cuneiform script on clay tablets, and methods
modern palaeography have allowed linguists to distinguish betweeHitbtd texts (roughly

from 17@® until 1550), Middle Hittite (1550300) and NedHittite (13031150), though many

Old Hittite texts exist only in rather late transcriptions.

Onethemsand gods of inclided mary batrowed deitidés and i Bandful of

them that bear inherited names. For example, the Hittite god of Thunder wad ealiadtin

Hittite, and this name has a clear IAdoropean etymology (see below); howeverHattic

he was calledraru, and the similarity of the two names is probably accidental. Likewise,
original Sumerian Inanna was first iderdifd wi t h t he AMkak and thenrshego dde
became Hu rka. Nomeof tiieaemanipseoriginally Hittite or IndeEuropean.

There is some evidence for a structured pantheon, especially in the Hattic stratum of the
Hittite religion. The divine family is represented by Wurukatte (the Hattic head of the
pant heon) and h,ipobablyidedicalVithhe Suggeddessuof ArinnaTheir
children are Telipinu (a fertility godvho cyclically disappears and causes the general
infertility of the alng and Mezzula, whose function is not entirely cldrese gods seem to

have been particularly worshipped at tourt, and are in a sense protectors of the king and
the royal family.

Many Hittite gods are local, in the sense that the center of their power is concentrated in
particular places of worship. Thus, the Hattc un ddess (probably) Wuru
cult center in Arinna,and the Stormrgod was worshipped in Neriand in Zippalanda. &
Garigga and Karakhna, there was a cult cent
and a falcon in his hand. His name was probably Kurtfubaba,a minor goddss in Hittite

religion, was worshipped at Karchemish, but later she became the G9pbéke, the great
Mothergoddess of the Phrygians, whose cult was imported to Rome. Carchemish was a city

in northern Syria, but dy a few of other ancient places of wehip can be localized
archaeologically.

Since the Hittite Empire lasted for more than half a millennium (roughly from 1750 to 1150),
divinities and their names went in and out of fashion. It is curious that one of thestearl
Hittite theonyms, that oOur God (Hitt. G i-guu mnwkjch is attestedni our very first

Hittite text @ h e P r o c | a mag toesonat ocour in |Ater itektd. la the last centuries of
the existence of the Hittite state, it seems that the Hurrian divine names gain ground at the



expense of Hittite, Hattic and Semitic onesd this can be connected to the fact that the
ruling dynasty of the Empire was Hurrian at that time

Hittite gods were anthropomorphic; there were, however, a few theriomorphic divine
creatures, like the bullsf the StormGo d , Gerri and HuGod himselfl] ndeed
Tarhunt, is occasionally represented as a bull (e.g. in the depictions found irHAlaga¢, k ) .

One recalls immediately the epithets of Indnggibha andgg a b-,lb@h meaningb u ) ahd

the fact that the Greek master of the thunderbolt, Zeus, also has a strong connection with bulls

(in the shape of a bull he impregnated his mistress Europa). But, on the whole, it appears that
Hittites, as well as Ind&uropeans, worshipped their godghe human shape, but that, being

very powerful, the gods could, if they wished, change their shape into particular animals.

As in many other religions of the Ancient Near East, the proper attitude of humans towards
gods is the one of slaves, or servantsh&r masters. The structure of the divine society is
modelled according to the structure of the human society, so that, for instance, the king is seen
as the chief servant of the gods. If they are not served properly, the gods are likely to take
offence,and to punish the negligent servant and his property (including his family and his
land, i.e. the land of the Hittites). Only regular sacrifices can supress the wrath of the gods,
who usually do not forget the sins of the husiaWwhen Kk i uppgulliuha (He of the pure

s o u r) forgat © perform the sacrifice to the rivetdd (Euphrates), the plague ravished his
land for twenty years. Failure to perform the proper sacrifices is a sin, just like breaking one
of many taboos that affected the life of oy people as well as of kings. The most awful of

all taboos are calleldurkil, e.g. having sex with cows, dogs, or pigs, but, interestingly, having
sex with horses is nottaurkil according to Hittite laws.

In the last decades of the existence of theitEligmpire, it seems that a new conception
gained ground: the last Hittite kings had their own personal protectors, with whom they
established a moreepr s o n a l r el a tliillldefissub in pis autabmgraghey,theas g

t he f avour ianmukhaasifice Hegvasaborn, anfl it vias this goddess that helped his
way to the throne. It is important to note that many Hittites bore theophoric names, but some
of these names were never recorded outside of the royal family. This might mean that several
deitiesT including, probably, most of the Hattic gods and goddessesre only worshipped

at the court, as part of the official cult, whereas they were practically unknown among the
ordinary people.

Eschatological conceptions of the Hittites are not alt@gettear; broken vessels in tombs,
together with remains of food and drinks, clearly indicate that some sort of afterlife was
envisaged, and in the case of the king, it was generally thought that he would be deified after
his death; indct, the common expssion forkh e  d wherdapplied to kings, &e became

g o dNote that in Egypt, the Pharaohs were thought to be gods already during their lifetime,
and the Hittite habit of deifying their kings is similar to Roman solemn declarations by the
Senate tht people like Caesar, Augustus, and other emperors became gods after dying. There
is, moreover, the conception of tiimeadow of the otherwol (#ifi. wellu-), where the king

is supposed to pasture his flocks in the afterlife. This has clear parali@étseik (the Elysian

fields) and, perhaps, Celtic (Olmag mel). It is quite unclear where the meadow of the
otherworld is supposed to be located.

The priests were a numerous and very privileged caste in the Hittite society. Their duty was to
take care ofhe temple, seen as the house of gods. The gods were thought to be actually living
in the temple, and they were represented by their statues, many of which were excavated at
Hittite sites.Temples contained paved courts and many small rooms surroundimgdk in
Babylonia and Minoan Crete, and one of the rooms adjacent to the court housed the statue of



the god worshipped in the temple, usually on a pedestdigsp-calledh u w atgne.Taking

away a statue of a god was considered as -@miéin. The pests were also responsible for
various rites and sacrifices, and these had to be performed according to rigidly prescribed
instructions, in conditions of ritual purifi pollution or impurity (Hitt.p pratar) can spoil

any ceremony, and had to be avoided remedied, by magical incantations. The large
majority of Hittite texts, especially from the late periods -{23 centuriesB.C.) are
instructions for the correct performance of seemingly endless rituals. The rites, although
rigidly prescribed, were natecessarily ascetic: most of thestiuctions end with the phrase
@ndt hen the pr i easdtiere &sane pasatiouthr rithal in whicb the royal prince
must sleep with twelve women (servants in a temple).

Divination was also part of the prtesdaties, and there were several techniques thereof:
interpreting dreams, looking into a sacrificed animal's liver, or examining how one of the
t e mp larent@als had waned. All of these techniques are attested in other Near Easter
religions of the lind MienniumB.C..

It appears that there were also pesses (they are usually calladi s e W bunthey 6
were in charge of less important rituals, especially magic.

Principal Hittite gods all have nefE names Wu r eamgu, Wurukatte, Lelwan(the death

goddess) Taru, TelepinuEgan (the sun god)Hapantalli( s un g o d s Hsahl enpahdeuri dt)
(the personified throngK a g &he Moon),Kait (the grain goddessind the divine smith

Ha g a mard all from Hattic On the other hand, Hurrian names includetih@ bullsG e r r i
andHurri,t he Hurrian equival ent Gagd&sagdinganalioh he wi
her two female attendankéinatta andKulitta, the Hurrian stormgod T eggp and his consort

Hebat their sonGa r r aswall askumarbi therule of gods before Tarh
overthrew him Theonyms withdecentPIE etymologes include Gi § & * dé& Ww $

Tarhunt (the StormGod, from PIE*torh,nt- ¢hundef), Daganzipa (from PIE *d"eg"om-

éea t, Wwith the Hattic suffix-zipa) and, posibly, Ullikummi, if from PIE *wlik"-mo- &he

wet (or bathed)on&) since this name denotes the giant, slain by the Thu®dér who is

standing in the Ocean (cf. Oftiuch dvetg Lat.liquor d i q)uArnohdhe Hittite name of the

Moon god (SumeriafiEN.ZU, Akkadian®S Q) Nmay be derivable from PIE tbrmo- 6t h e
measur eryarmg¢ mea $Br e 6 ) .
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UM-MA oKiil-1[a KIM.ME] dU* uNe-ti-k

ne-pi-fa-a¥ dIM[xx-Jx-[n]a’
pu-ru-ul-liya-a$ ut-tar nu - ma-a-an
ki-i$-3a-an ta-ra-an-zi

ud-ni-wa® ma-ad Seed-du nu-wa ud-nie
pa-ahSa-nu-wa-an eeS-du nu ma-2-an
ma-a-i {eelzi mu EZEN pu-ru-ul-li-ya-as
i-ya-an-zi

ma-a-an d[M-a§ muil-lu-ya-an-ka-ad-Sa
[NA® unkKiiis-ki-lu-ui-Sa ar-ga-ti-[i]-e-er
nuza ™illu-ya-anka-as® dM-an tar-ab-ta

d[M-ai-ta-aisa Dmeéina-as huu-ma-a[n-duud
mu-G-ga-it” an-dama PA-tiiya[xx-Jx-teen
nu-za dl-na-ra-a8 EZEN-an i-e-et’®

nu hu-wma-an meekki ha-an-da-it

GESTIN-a§ DUG pal-hi mar-nu-wa-an-da-a8 DUG pal-hi
[wa-Jalbiyaas DUG palhi {nu DUJG pal-ha-ad

an-[dal-an i-ya-a-da i-fe-et}

mu d[lnataad INA wnZliriggara-atta pa-it

ma mHu-u-pa-Si-ya-an LOULULU d-emit

UM-MA dlnaar mHu-u-pasiya ka-aSawa
ki-i-ya ki-iya uttar iyami
nuwa-muudSa-an ziigqa har-aphu-ut

and

t

he

Storm



24 UMMA mHuupadiya ANA dlna-ar
25 maawa kattit Seefmfi njuwa G-wami
26 kardi-aStaad iyami [n]a>{a] ka[tt]isi Se-efta

o
-~

m dna-ra-af oHuu-pladiyaan pléehu-teet

na-an mu-G-un-na-ait® <na-re-afSa-az

d-nuutta-at na-asta musil-lu-ya-anka-{an]
ha-anteeSna-az® faraa kalli-dta

ka-afawa™ EZEN-an i-ya-mi

ne-wa a-daanna akuwaanna efu

9 na-asta miilluyaankaa$® QA-DU [DUMUNE&SU]
10 Sarea Oeer miza eteer ekuefr]

11 meadta DUG palhaan® huwmaandaan eklwer]
12 neza niinkeeer

0O —d ON b

13 ne nam-ma ha-atteeSne-ad katta-ant[a]

14 mwmasan® pasanz oHuwpadiyaaifa Gt
15 nu mlluyaankaan® ihima-anta

16 keleele-cet

17 dM-a§ Gt nukén moéilloya-an-ka-an]®
18 kuents Dmeifa kattiif5i edeer

AThus speaks the priest Kilas of the city of Nerik
on the feastlay of theTarhunt the Caelestial One:
Whenthe feast of Purulliya is held, they speak thus:
There should be peace in the land of Hatti

and the earth should be steadfast,

and when the earth is steadfast

Purulliya is held.

WhenTarhunt, the Storm Goglscaped from llluyanka
in the kland of Ki ¢
llluyanka overcame him.

ThenTarhuntbecame sad

and he was with all the gods.

Inara made a feast:

she prepared many things,

a barrel of wine, a barrel of beer

and a barrel of another drink.

There was plenty of drink there.

Inara then went to Zigarat

andfoundHupagi y a

Inara said:

A u p a,dooky ehold!

| will say something to you:

come here and join m@!

Hu p a gaidyodnara:

d will do your heart's desire

if | may sleep with youd



And she lay with him.

|l nara t odkatemplggagi ya
and locked him thex.

She called Illuyanka from its hole:
@ehold, | will make a feast,

come eat and drin&!

Then llluyanka came with its offspring,
they ate and they drank,

they drank a barrel of each drink

and became very drunk.

Thus, they could not return to their hole,
and Hutealliuyagka with a rope.
ThenTarhuntcame,

and slew llluyanka,

and all the gods were with hitn.

2. The myth of Telipinu, the vanishing God

¢!§-ut-ta-a-us karamara-a-as| BAT

£-er tuhhuis| 4BAT

[-NA GUNNFma katmi-i-sa-ni-i = s-i-s@u-ri-ya-an-ta-ti
is-ta-na-na-as anda DINGIR'E %i-suu-ri-ya-an-ta-ti
I-NAT E R -da dDU™* KI.MIN

I-NAE . Grah-da-an GUA"” vai-suu-ri-ya-an-ta-ti
UDU-usza SILA#ZU mi-im-maas

GUXma AMARG Uni-im-ma-as

PTele-penu-sa arha i-ya-an-ni-is

hal-ki-in °Im-mar-ni-in saal-hi-an-ti-en maan-ni-it-ti-en ispi-ya-tar-ra pe-e-

daas

gi-im-r i -e-e¥4u-i mar-mar-as anda-an °Tele-pe-nu-sa pait
mar-mar-ri an-da-a n -li-igta

see-ra-asseis-saan hale-enzu huwai-is

nu namma hatki-i s -ta&r ®XIJL maa-i

nu-za namma GUH'A UDUMA D U MU . Lebiy\F D-UL ar-maah-ha

an-zi ar-mau-wa-ante-sa kui-es nuza api-yab-UL ha-assaan-zi
HUR.SAGPHHA haa-te-er

G | "&-ru ha-a-azta

na-asta parasdu-usb-UL Yae-ezzi

Yse-saes haa-te-er

T D" haa-azta

nu KUR-ya anda-an kaa-asza kii-sati

DUMU. Lcbig\F DINGIRVE Sa kiis-ta-anti-it har-ki-ya-an-zi
GAL-is-zaPUTU-us EZENean i-e-et

nu-za 1LI-IM DINGIRME %a halzai-is

e-te-er neb-UL is-pi-i-e-er

e-kuw-i-e-er-ma nezab-UL ha-assi-ik-ke-er

i Te fog kept (filled) the windows; the smoke kept (filled) the
house;



the woods in the oven were smothered,

At the altars the god were smothered, the sheep in the fold were

smothered, in the stable

The cattle were smothered, the sheep refused her lamb,

thecow refused her calf.

Telipinu too went away;

the fertility of animals and seeds, their productivity and (also)

their abundance to desert and

meadow he took away. Telipinu too went into the field and in the

filed

he disappeared (mixed in). Over hinalenzi plant grew. So

the barley and the wheat havenét grown anymo
and human beings

didndét become pregnant anymore and the pregn
give birth.

In order to sprout not, mountains and trees got dry.

In order to be hunger in the countpastures and springs got dry.

The human beings and the gods are dying of hunger.

The Great Sun God arranged a banquet and he invited thousand gods.

They ate.

But they werenét f ul | quenchtheitthirgdy dr ank, but th



VEDIC

Almost everyhing we know of the original Vedic religion has been transmitted orally from

around the middle of the 2nd centByC. until the present day in the form 8frtiz rwhai

has been hea@dThis oral tradition has been collected in the form of the VedaSkcfv &

0 k n o w, erdogredections of hymns and ritual texts devoted to Vedic deities. These are
composed in an early form of Sanskrit, the learned language of India, which is commonly
referred to simply as Vedic, or Vedic Sanskrit. Since theeeno manuscript from that period

(the ol dest inscriptions in India are Buddhi
B.C)), the datation of the core of the Vedic texts is estimated on the basis of philological
arguments and the assumed ratéanfjuage change from the Vedic period until our earliest
historical documents in India (chiefly related to the life of Buddha in the 5th céB@ty

The oldest parts of the Vedas could have beemughl y contemporary wi
Co nt r, docunestd preserved in Hittite archives, in which the ruler of the Kingdom of
Mitanni in Northern Mesopotamia swears by invoking Vedic deities Mitra, Indra, Varuna and

the Nasatyas. We know, then, that the ruling caste of the State of Mitanni in the 14tl centur

B.C. worshipped the same gods to whom hymns are devoted in the Vedic texts, and many of
them, as we shall see below, have exact counterparts in the Iranian religion (note, however,
that the names ment i on ek speafically indeAryaml not leamiam i Con-
or Indolranian).

The four collections of Vedic texts (also calledih i t ftds PIE *som 6t o g eahdh e r 6
*d"eh- 6 put , ) ameRig¥eda, Samd/eda, YajurVeda, and Atharw&/eda. The Rig

Veda is certainly the oldest of them; the Savieala and the Yaju¥eda contain mostly
material taken over from the RMeda, and theAtharvaVeda is a collection of magical
chants andituals, and it is generally believed to be the latest of all four samAilast the
samhitas have their own commentaries and texts based on them, especiBlly théy ma 4 a s
and the latetd p a n i. Tha eas of the samhitas were preserved within different priestly
schools, oISUk f Us t t er al | y 0O-Weda which s sfdpjrticulal interestRar g
comparative Inddeuropean religion, has been preserved in only one, but very conservative,
schooj t hat of $Ukalya, which was atenilienmiem i n Ea
B.C.

The RigVeda got its name from the Sanskrit weggd 6 p r a i s .elt,is divided inte i&n

books, orm @\ &las (from Skr.m&@ hla- 6 ¢ i r ¢ u |, @fruncetaini etymologypEach of

the books contains several dozens of hymns] ktas (from su-ukta 6 we | | rec) ted,

the total number of suktas in the Rigda being 1028, which is the amount of text
corresponding,aughl vy, t o the A lyloputatdgéthera Tihd ymhshaee A Od y !
believed to have been fohrishesr(Skrght b RIE *thérs, cimy t hi c
Lith. a r ol e NMHE rasend r a @rendheéEd r a),ganddthey were chanted by the

Vedic priests, the purohitas (Sko.u hita-, fromp u+d&8i n f r o n tandehita; 6 pbuetf,o r e ¢
p | a rderth@ rdigious rituals. These al | ed i f aattribdteg to basicuk fandlies

of priests, are generally believed to contain the oldest material in théddm These are the

books 27. The books 1 and 10 are, on the other hand, younger than the rest and contain traces

of postVedic philosophical speculations and religious views. The book 9 contains only
hymns dedicated to Soma, the divine intoxicating drirtke text of the Rig/edahas been

preserved in several versions. It is usually reproduced eithgradapatha with words

isolated bypausesfor better memorizing, or as the ahitapatha, in which words are

generally joined by sandhi for easier reciting. The oldest surviving scapti of the Rig

Veda, written in devanagari script, dates only from 1464.



The Vedic hymns are composed in a variety of isosyllabic metres, and the most common ones
are the eighsyllable (composing the stanza caltpdiatrowith three eightsyllable lines), the
twelve-syllable (composing thg a g with our lines), and the elevesyllable (composing

the four linet rNibldtanza).

Many RigVedic hymns mention various forms of sacrifice, the most prominent being the
sacrifice of the holy drink, theoma (from *suH 6 t o ,psinae $he @rink was prepared

from some plant that had to be pressed). There are also fire rituals, chiefly devoted to the fire
deity ¢{he Agnihotra, or simple offering of milk to the fire twice dailgndthe more elaborate
Agnicayana, the piling of the fire altar), the horsmacrifice & S v a mette laman sacrifice

(Pu r ameEdha, which did not include the actual killing of a man), the seasonal sacrifices
such aLCaturmasyaand the royal consecratioR (J j y&$. Apparently, all rituals (including
sacrifices) were performed in the opehere is no indication that there were any temples in
the Vedic period. Likewise, there were no idols or images representing gods. All depictions of
Hinduistic gods are of a much later date.

Vedic sacrifices are, as a rule, organizegby j a mUmadsi fi cer d, who orde
actually performed by a priest, or a group of priests on his behalf. For this service, he pays the
6pr i es tdayk Hianylydns eral with d U n a-spraise aof the gift expected by the

priests as a rewardiféthe sacrificePriests are of different kinds and specializations, the most
important being théotar (the chief priest who recites the Rigda), theu d g Uwha sings

t he ver s e sVeda) and theelhv@yu(responsible for reciting the formaf the
Yajur-Veda).Then t -\wseeins to have been the chief operating priest.

In the later books of the Rideda we also find accounts of Vedic cosmogony and
eschatology. The famouurushaSukta(RV 1090) tells how the world was created from the
body of the primeval Man, P u ray #ho had beensacrificed The priest if r Uh-m§ n
originated from his head, the warrior U] a) firgm8his hands, the freeman & 2 -Sfyora

his hips, and the slav&( d)rfr@m his feet. Moreover, his spirit is the sourcethaf Moon,

the Sun was created from his eylee Wind from his breatrandthe Fre from his mouth.
Thus both the social and the cosmic order originated from the same ddynues such as
RV 1018, recited during funeral ceremonies, give an account ofatieeof the soul after
death and cremation; the urn with the cremated remains was buried, and the family of the
deceased was ritually purified, while the soul was thought to follow the celgstihl of the
Father$(pitry Un a

Besides the Vedas themselves, we also have a number of commentaries on the Vedas
stemming from the Vedic period (roughly, before the 5th centu§.)BThese are the
Brahmanas, the Aranyakas, and the Upanishads. Some of these texts commeMeaiashe

and interpret the Vedic religious beliefs and practices, but there is ample evidence that the
original function of the Rig/edic deities was significantly altered andutderstood during

the later Vedic period. This can also be seen in the |atesksit commentées of the Vedas

(e. g. ¢ etyMdbgidalacompendiuriNiruktad, or in S U yaafiVedartha Prakasion
Although they preserved some ancient lore, they are not completely reliable. After the Vedic
period, the Aryan religion evolved slowly towards Hinajsvhich is divided into a number

of sects and schools of religious thought. However, all Hindu sects still share the belief in the
sacred nature of the Vedas, which are considered to be holy texts by all the Hindus.

In contrast to the abundance of archégedic texts, archaeology yields very little information
about the earliest form of Indian religion. Archeological sites in Northern India attributable to
the IndeAryans in the 2nd and early 1st millennilBnC. are few and contain very scarce



remains atibutable to cultic practiceer r i t ual s. The remains of
culture, which stretched from East Punjab to the Middle Ganges in the 4ABD@ontain very

little excavations of inhabited sites; houses were built from primitive wickerandkmud,

and simple red decorations on ceramic pots do not tell us anything about deities worshipped

by Indo-Arians during that period. Depictions of later Hindu gods (see APPENDIX) certainly

bear little resemblance to the Vedic originals. Earlier arclogemal cultures possibly
attributabe to IndeAr y an s, such as t he ifi@Ga3wdthvalleyan Gr av e
Pakistan (in the early 2nd MillenniuB1C.) have left us equally scarce remains.

PrincipalVedic gods are the followindndra- (of unknown oigin, no relation whatsoever to
OCSj n d&strong quick Russj a dérk-e r n € Is celelorated emémanyas 250hymns

by far the largest number dedicated to any deity. Hadsslayer of the dragovigt r, &nd
many linguists see in this a reflex of the IAgoropean drageslayingmyth. In Avesta, there

is a minor daevic figure dhdara, about whom very little is known, but the form of his name,
as well as the corresponding formda-ra in the Mitanni contracts, show that the Pritdo-
Iranian form of the theonym was *Indardndra is also praised for having killed the demon
Vala and set free the cowsghich he hadiiddenin a cave (RV 2.12.3, 2.158 myth that has
been compar eakingthe catle of thecgiamt &dryon.

If Indra is a typical warrior godMitra is a mweh more peaceful figuréfhe nameMitra-

comesfrom the abstract noumi t r&c®mmacg from the PIE root *meyd e x ¢ h, ®6 e 0

mi n&lp & sadvomiju 6 e x ¢ h, ¥edgnme 6 e x ¢ h &aigadity with chiefly social

function, closely parallel to AvéanMi d. Hais often associated wittarufa-, and only one

hymn is dedicated exclusively to him (RV 3.59Dn the other handyaruAa- is a very

important deity. He ishe god who binds the souls of the dead, but he is also a healer and a
watcher over theocial orderHe is the protector of the cosmic truth, @&, and a guarantor

of oaths(RV 7.86:88). Since oaths are sworn near wat¥ia;udais also a deity reigning over

waters His nameprobablycomesfrom the root *wel ¢o close,cover,ensnar§ Gr.® | yt r on
Govering, casg Skr. vpAti 0 c | 0 s e ,; camtrag rtaathee dpinion of many famous

linguists, it bearso relation whatsoever to Slav.e | .€TBelA S v i rard the divine twins,
comparable to GreeR i o0 gdt Gagior and Polydeuces. Thdduced form of their name is

the dual, literally meaninghorsemed from *hek'wo- chorsé Skr. § S« Bhey are called

nkatyU6t rued (perhaps originally dédsaviours), a:
generally, the deliverers from alirkis of distress (for example, it is said that they rescued
CyavUna from old age and rescuddistheadawn f r om
goddessaa n d , apparent |y, ,antleer mmesitheevord foridawriPéE ASv i n
*h,e ws @ sl £ eB.Bhe is one of rather few goddesses in a very macho Pantheon of Vedic
India. Like her Greek relative Eos, she is called *potréghl ady 6 (e. gild.RV 3. 6
p § t o Gr.Hom. Hymn5.223,23@ - t G .=

Rudss- is the god of the diseaswlfich, like Apollo, he disperses with his arrqud. RV

7.46.3ab, and of healing. His name may be derived from PH)rewd de coarsé(Lat.

rudis), and he has been also connected with ORuss. pagan thébhym(which may be

from *Rudlo). In later Hnduism, he became one of the most important g8ds,-v a
(originally an euphemistic attributsensard Rudr
the Maruts (RV 2.33) who often accompany Indr#heir exact number is unknown, as they

always form a trop S § r ¢ &nd they are armed with lightning speagiPvidyuf. Their

name is still unexplained. Some linguists connect it with Miits (though this is actualy

from olderMavorg, while others connect it with the name of the young warriorsmidrga-,

or with the HRimari-»wlatr nthréfsmae thé Maguts @re connected with the

wind, the formmar-ut could haveoi gi nal |y meant somethi-ng || ik



s i dbatd don't find this very convincingtherwise, the god dhe wind isV U y (#so the

Sanskrit word fordwindg PIE *weh-yu-, cf. Lith. v & j latsv U n)t I some hymns (e.g.

RV 10.168) he is also calledta- (< *wehy-to-). The name ofP a mya8has unclear

etymology he is often connected to LithPerki nas etc, but his may be just a chance
correspondenge&as a comon hoump, a r j -§neapiain cloud) and the god® a r j i§ mogta
properly defined as a god of rain storm, or
cl ouds & . QORNe other BaBd)yau is clearly the skygod, and his name is altloe

word forskyg P I E , ef.dGy. D) ev BAgNF- is the deified fire(= agni dired < *ng"ni-,

Lat. ignis), while RUt ¥ &lightdprobablyderives her namfzom the rootr {1fo bestowg r Ut 2

@ifto< PIE *(H)reh-, (cf. Lat.r Uihing, wealtld). There isan alternatie etymology relating

RU ft@ Gr.L Utthe mother of Apollpbut the semantic connection is too weak to support

this. The name of the divine drinB ma litterally meansiwhat is being pressed, from *sew

do pres§ Ved.su. V Hu-, who latter beaae one of the chief Hindu deities, bears a nafnme

unclear etymology, despite attempts to derive it frora &illageq (Lat. v 0 ¢ QGSv ! s !

etc); he is said to have measured the world in three §R%4.154.1) corresponding to the

three spheres ithe Vedic cosmology: the sky, the earth, and the space in between

(a nit i8K. HBhe name ofS a vri hag been rather plausibly interpretedd® impelled

from the root *sewH do impel, drivé (Hitt. g u wedzdzrii ve (t osau.>All | e) , :
creatues are said to rest in his |aphich consists of two heavefRBV 1.35.56). The sun

god, S rya-, bears the namaie nt i c al t o t h e, fromePdE *sehw@dorsdu nféo r ¢
(Lat. s @llith. saul, etc.); like his Greek counterpalt,O | ,iheisofen depicted as driving a

golden chariot accross the skihe divine twins,Yama andY a mdgrive thé& names from

t he PI E wor(*¢gemd o Olr. émanwy ipethdps Latgeminu. Their mother is
Sarafyi-6t he swi ft o2 andther RiérisT @ § Hiheadivine carpenter (his

name is derived from *twk- 6 cut 6, s &ricknse &t 6) . Li ke Yama and
deities in the Rigveda are usually mentioned as couples, é. t-falAU (or simply

VaruAUi n t h dMitrdandVVa)u nGayda-Pt)hoth éaven ,atmd eart ho

There are also abstract deities, sucVa$lo t h e (&FoLatd/ddxv oi ce),Bgm® undo
pat-61 or d of (ptaisesl together witvrUdin RV 10.71) Adit-6 | i ber t y 6, [
6 uni n d ivhose 8ons are generally calledd i - y@ s ¢ e n d a (Masina,oBhagaAdi t i 0
Aryaman, and otherspryaman, who is interpreted as the personified Friendshgs been

compared to OIr£ r e moena pf the heroes in the mythical account of the peopling of
Ireland. The root of these names may bgetlyo- driendly , t (Skraatr wd@h onour abl e
Ar y aQirdaire 6 n o pcf. alsd Av.airyamanr ot r i b al ne ). RralykP,Tamal | i an
like Gr.P ©,1is a protector of cattlegnd his name may go backR¢E *pewhs & but the root

of this formation is unclegthe connection with PIE *pew® t hr i ve, Skep%Ee&tdid >
is improbable because this root does not contain a laryrtgeatonnection with *pewHb t o

st i nk ,Skr.iplgati,d.ith.>plti is more promisinga compoundpehyushzor, from the

root *peh-dohed 6, i s @&l so possi bl e

1. The Praise of AgnRV I.1

agnim@épurohitaiy a j fTasyrhvadeaa |
hotdraat nadhUt amam | |
agniOp 1 r v g ibliirijy o n 1 wtanai r
s a d eawaltdtid|h

agni nU r ay i kWmeSadwalive{ po

y aS@wa@r avattamam | |



agneyaiy aj JTamadh \S@paarai asifl r

sa iddevetd gachati ||

agnirhot U k@svaitkyraaQcui t OlaSr avast ama
devo devebhit) amat ||

yadadga d'Hi8am age bradrad karityasi |

tavet tat satyarmglra01|

upa nedivediveddlvastardhi yU vayam |
namo bharanta emasi ||

r Uj aaﬂlamlab(rgwpau't asya dodivim |
vard hasvbldame”

sanOpi t eva rsd nalveUyano bhava |

s a ¢ a sOsvdstaged||

fil | Laud Agni, the chosen Priest, God, minister of sacrifice,
The hotar, lavishest of wealth.

2 Worthy is Agni to be praised by living as by ancient seers.

He shall bring. hitherward the Gods.

3 Through Agni man obtaineth wealth, yea, plenty waxing dayalyy
Most rich in heroes, glorious.

4 Agni, the perfect sacrifice which thou encompassest about
Verily goeth to the Gods.

5 May Agni, sapienminded Priest, truthful, most gloriously great,
The God, come hither with the Gods.

6 Whatever blessing, Agni, thawilt grant unto thy worshipper,
That, Angiras, is indeed thy truth.

7 To thee, dispeller of the night, O Agni, day by day with prayer
Bringing thee reverence, we come

8 Ruler of sacrifices, guard of Law eternal, radiant One,
Increasing in thine own abode

9 Be to us easy of approach, even as a father to his son:

Agni, be with us for our weal.

2. The myth of Indra and the dragon VrtR/ .32 1-5

indrasyan u  \A@rayoddty Uni cakUOra prathamUOUni vajrg |
ahannahimanvapastatardapravadJ) abhi nat parvat UnUm | |
ahannahaxpar vat tal 8dHS s mguUa sx/aamaxrtamakrdu

vUSr U i Vs ydhdambsatiudarfayvagagur U p&

v LlHy asndn At a astrikadaikeapibat sutasya |

Us Uyo(anlaeghadea'aharmenwapjrraamaaﬂngrUUTm | |

yadindr UhanaanUhﬂaJmamLOplrrmltJm@MmMryU

Ut sijrapayadsiday 0ot ad&akiru0 vivitse ||

ahan virad vifratarad vwatisamindrovajreda mahat U vadhena |

skamdhbWa kukdi)®BaWavikpjulpiaddyy U

fil | WILL declare the manly deeds of Indra, the first that he achieved, the Thuiediger.
He slew the Dragon, then disclosed the waters, and cleft taenels of the mountain
torrents.



2 He slew the Dragon lying on the mountain: his heavenly bolt of thunder Tvastar fashioned.
Like lowing kine in rapid flow descending the waters glided downward to the ocean.

3 Impetuous as a bull, he chose the Soma atitee sacred beakers drank the juices.

Maghavan grasped the thunder for his weapon, and smote to death this firstborn of the
dragons.

4 When, Indra, thou hadst slain the dragon's firstborn, and overcome the charms of the
enchanters,

Then, giving life to Sn and Dawn and Heaven, thou foundest not one foe to stand against
thee.

5 Indra with his own great and deadly thunder smote into pieces Vrtra, worst of Vrtras.

As trunks of trees, what time the axe hath felled them, low on the earth so lies the prostrate
Dragono

3. The hymn to the DawiRV 1.48

saha vUmena na uHo vyuchU duhitardiva0® | ]
saha dyumnena bnRrhatU vibhUvari rUyU devi dUs
aSvUvatgrghomatgrvi Svasuvido bhiri cyavanta
udgraya prati mU sinnt0 uHaScoda rUdho magho
uvUsoHU uchUcca nu devd jorU rathUnUm |

ye asyAk Hu adaadhrire samudre na Srava_sy_avaf)’ | |
uHo ye te pra yUmeHu yufjate mano dUnUya §Tr
atrUha tat kaAva eHU& kaAvatamo nUma ghnAUtI
U ghu yoHeva sTnaryu’HU yUti prabhufjatg |
jarayantQ vnjanad padvadgyata ut pUtayat:. p a
vi ytUi sfjgamanad vyarth_lnaO_padUa na vetyodat 9
vayo naki H Te paptivUd&dsa Usate vyuHiau vUjin
eHUyukta parUvataO siryasyodayanUdadhi |
Satad rathebhi O subhaghoHU iyad vi yUtyabhi
vi SvamasyU nUnUma cakHase jaghajjyotiH knAot
apadveHo maghong9 duhitU diva uHU uchadapa sri
uHa U bhUhi bhUnunU candreAa duhitardiva®O |
Uvahant 0 thrya_lsmabhyaé'( saubhagha& vyuchanto
vi Svasya hi prUAanad jQvanad& tve vi yaduchas
sU no rathena bnhatghehavar’nﬂmUvari Srudhi citrOnm
uHo vUjad&d hi vadsva yaScitro mUnuHe jane |
tenU vaha suknto adhvarUnupa ye tvU ghniAanti
vi SvUn devUnU vaha somapgtaye.antari kHUduHas
sUsmUsu dhU ghomadaSvUvadukthyamuHo vUjad su
yasyU ruSanto Bredgyk@&apaati bhadr i

sU no rayia vi SvavUrad supeSasamuHU dadUtu s
ye cid dhi tvU0O& nHaya®O pirva Ttaye juhlire.av
sU na stomUnabhi ghnAQhi rUdhasoHa® SukreAa
uHo yadadya bhUnunU vi dvUrUv nAavo divaO0O |
pra no yachat @daviPkadapiithvi (gltnomathi'HgG | |
sad no rUyU bnanhatU viSvapeSasU mi mi kHvU sami
sat¢ dyumnena vi SvaturoHo mahi sadéd vUjairvUji



A D a wmus with prosperity, O Wss, Daughter of the Sky,

Dawn with great glory, Goddess, Lady of the Light, datou with riches, Bounteous One.
2 They, bringing steeds and kine, bagiwers of all wealth, have oft sped forth to lighten us.
O Ushas waken up for me the sounds of joy: send us the riches of the great.

3 Ushashath dawned, and now shall dawn, the Gess$, driver forth of cars

Which, as she cometh nigh, have fixed their thought on her, like-gkmtyers on the flood.

4 Here Kanva, chief of Kanva's race, sings forth aloud the glories of the heroes-names,
The. princes who, O Wss, as thou comest nedirect their thoughts to liberal gifts.

5 Like a good matrolishascomes carefully tending everything:

Rousing all life she stirs all creatures that have feet, and makes the birds of air fly up.

6 She sends the busy forth, each man to his pursuit: sleéalynows not as she springs.

O rich in opulence, after thy dawning birds that have flown forth no longer rest.

7 This Dawn hath yoked her steeds afar, beyond the rising of the Sun:

Borne on a hundred chariots she, auspicious Dawn, advances on her way. to M

8 To meet her glance all living creatures bend them down: Excellent One, she makes the light.
Ushas the Daughter of the Sky, the opulent, shines foes and enmities away.

9 Shine on us with thy radiant light, @shas Daughter of the Sky,

Bringing to usgreat store of high felicity, and bearning on our solemn rites.

10 For in thee is each living creature's breath and life, when, Excellent! thou dawnest forth.
Borne on thy lofty car, O Lady of the Light, hear, thou of wondrous wealth, our call.

11 OUshas win thyself the strength which among men is wonderful.

Bring thou thereby the pious unto holy rites, those who as priests sing praise to thee.

12 Bring from the firmament, Oshas all the Gods, that they may drink our Soma juice,
And, being what thou grvouchsafe us kine and steeds, strength meet for praist and hero
might.

13 MayUshaswhose auspicious rays are seen resplendent round about,

Grant us great riches, fair in form, of all good things, wealth which light labour may attain.
14 Mighty One, whm the Rsis of old time invoked for their protection and their help,

O Ushas graciously answer our songs of praise with bounty and with brilliant

light.

15 Ushas as thou with light to day hast opened the twin doors of heaven,

So grant thou us a dwellingde and free from foes. O Goddess, give us food with kine.
16 Bring us to wealth abundant, sent in every shape, to plentiful refreshing food,

To all-subduing splendout)shas Mighty One, to strength, thou rich in spoil and wealth.

4. The primeval saciifc e od (RWPXu90)u ¢

saha&Hﬁarﬂd@swhaf&O’sL&hasrapUt |

s ab hivmiS vrav 0 Hyad |o«_i;rmISnt1J||

purdtd evedd sarval y a d & yatct havyam | i
utt!natvasyeSUno yadannenU Il rohat.i | |
ethUnasya denanMIDtDUJyUyU
pUd$yaaV|SvU bhlttaddlwlntrlpUdasyUm
tr|pUdIrth@bUdebalatsypeerﬂ,bhavat puna
tatovNaavyakrUmat sUSanUnaSane abhi | |
tasmU‘daj\UlyraLﬂa V|I=81Cl)3]jo adhi plru

S a jUtoatyarlcyataO1|paScUd bhl mi matho pur a
yatpurd¢a havill deajUfamat anvata |



vasant oayDmaidhtddSaar a dOj|d h a v i

A thousand heads hath Purusha, a thousand eyes, a thousand feet.
On every side pervading earth he fills a space ten fingers wide.

This Purusha is all that hath been and all that i®to b

The Lord of Immortality that waxes greater still by food.

So mighty is his greatness, yea, greater than this is Purusha,

All creatures are onfourth of him, thredourths eternal life in heaven.
With three fourths Purusha went up: one fourth of himragais here.
Thence he strode out to every side over what cats not and what cats.
From him Viraj was born; again Purusha from Viraj was born.

As soon as he was born he spread eastward and westward o'er the earth.
When gods prepared sacrifice with Purushthes offering,

its oil was spring, the holy gift was autumn, summer was the wood.



IRANIAN

The Avestan religion, or Mazdaism, is the result of the first great reform in the mankind's
religious history, due t o t hradigiopsrtextp steenmingZ ar at
from his reform is known as the Avesffhe oldest part of the Avesta are tBeUt h Us

composed, at l east in part, by the prophet
*geh- 6t 0o (WedrgdJdy a t)i It is oplyfaii to say that we do not know the dates of
Zarathugtra's | ife. Accor dongbeforetle foandimgeoftrex per t

Achaemenid Empire in the 7th centuByC., and it has even been claimed that the Kavi

Vi gt Uspa, the princely patron mentioned by
father of Cyrus the Great. However, anotheotligoosits the period around 10BCC. as the
more | ikely ts$lifefandro codsensus about this is im Hght.

The GUthUs consist of seventeen hymns, but
liturgy, the Yasna, which is the cooé the Mazdaism's sacred canon. They are written in Old
Avestan language, which must be significantly earlier than the language of other Avestan
books, known as the Young Avestalihe Yasna is a text with clear function in the Avestan
ritual: it is recied during a ceremony performed in the -ieenple, which also includes the
drinking of the sacrificial drinkaoma(Ved.s - R).a

Zarathugtra was a prophet who wundedrdnaro k a t
religion with its dozens of gods, whosames were mostly preserved in the-Regda. His
religious message was summarized pregnantly by Helmut Humbach (1992 B#sic
feat ur e o & relgianrisathe hinteslépendedice between material and bodily welfare,
on the one hand, and mentalspiritual welfare, onthe other. The prophet concerned himself
equally with both, and taught maxims which also governed the social life of the Iranian tribes.
Young Avestan texts suggest that he introduced new methods of-lrattldging, and
comelled his dllowers to accept new hygienic and ecological standards, and setablished rules
for avoiding infection in the human body and pollution of fire, water, air, and earth. Further,
he integrated all of these material postulates into a great universal religiocespt, and in

this respect he is unique among the great founders of religions in &istory

The (Younger) Avestan term for 'god‘yiazata (cf. Ved.y aj-@aw® r t hy Qfathesacr i f
than the inherited Iranian terbaga, which occurs only rarely ioung Avestan, where it is
attributed to the Moon (OPeflsagai s used of Ahura MazdU in the
Zarat hugtra himself does not use either of =
quite obsessed with the divinity of td&/ise Lordy t he Ahura MazdU, and
for other divinities in his system.

Thed a U wfahe old Indelranian religion have been reduced to demons, hence the unusual
etymological equation of Avd a U ¥ @ e mand 8kr.d e v@&g o @hé followersof the

d a U simolize all that is bad andeceitful @rpguualt) |, whil e Zarathugtra
elated asihe truthful one§(agauuan). The world is seen througkternal struggle between

t he good principle, r e p dDevimeelmrhoetad§ bbt yhe siriggle a  Ma z

! This view is more or less consistent with the datessmitted by Greek and Roman authors, who relied on

ancient Iranian sources, cf., e.g. Pliny, Natural History 30, -2; Fudoxus, qui inter apientiae sectas
clarissimam utilissimamque eam intellegi voluit, Zoroastrem huc sex milibus annorum anteisPiatotem

fuisse prodidit, sic et Aristotelellost authors think thatex millibus annorurhere is corrupted for 600 years.
’Besides the GUthUs, there are a few other Yasnart tex!
Ha p t n DI Avedtan is not the direct ancestor of Young Avestan, but rather a closely related and more
archaic Iranian dialect.



i's predetermined, as t he Ahu divineMmmodtdl, and t
supported by the truthful ones, are certain to triumph in the end. Note that the original
Zarathugtra's concept imnaomotheisticethas dutlistic: tha sreh b e e n
enemy of A h u réavil Jpimita (d\ﬁr@ Mainlywe later Ahriman is not even
mentioned in the GUt hUs.

The Younger Avestan texts include the Yagt s,
in the orthodox Mz dai sm after Zarathugtra's period,
purification) and the Visprat (or Visperad), a collection of supplements to the Yasna.

Like the Vedas, the Avesta was initially transmitted orally, and there are reasons to believe
tha it was only written down during the Sasid period (4th 7th centuryA.D.). Large parts

of the Avestan corpusincluding commentaries on the original holy scripturegist only in

Pehlevi, the Middle Iranian language spoken in the Sasanid Empese ®ne th® Un k,a r d
theB u n d a(h myghological history of the worldArda Viraf Namak(a book containing
elements of Mazdaist eschatology), and others. The Pehlevi parts of the Avesta are generally
known as the Zend, or Zeifdhesta. To this day, the &kdaist religion has been preserved in
parts of Iran, where its followers are tolerated (but discriminated), while the largest numbers
of them migrated to Bombay during Middle Ages. It is there that the extant manuscripts of the
Avesta were preserved.

The chief divine being of MazdaizmAhura bears a name (or titlegelated to Skr8§ s ur a

6 g oamddderived from Avahu- 61 i f e, , ehich B fremnRiEe*Bensu 0 g o(seé

above); Ma z tofd' is from the PIE compound *med8eh;- (cf. Skr.me d- Wi s dhe mo

name of the Muses (GMo Y} ia also usually derived from a similar compoyfichons

dhyyo-). Anpip Spta 6 Ho | y | B rthe rYouagl Avestan term referrirtg the six
companions oftAburdr Maabatract deitacaled i nt r o
them collectively Ahuras, the lord$Amba is the negat participle of the verb*me6t o di e 6
(Ved.amgta- 6 i mm9,rand&dAd is from PIE *kdvento 6 h o (O@SE v fietcl).The six

Holy Immortals areAnprpt a toU tmmo r, tAga | iVtaydit fitea B e éct SkiTglaut h 6
6di vi negHaaourrduearadh tJ gfppm PIE Ysdlwe, cf. Gr.h - | 6owsh ¢ Llatesalvug,

SfpAt a U ronthoiltyi D éhe sdcond artéof the name is parallel to Slkaramatk
60bed,frem Ske.dram é e n o)uXychadd r a OVDeeisriiriaaftom thdRlmde e 6
Iranian word for 'rule’, cf. Skk & 6 t o , pethaps @Gk t § obonuag the iecond part of

the name is from PIE *welh 6 d e s liatr vel@§ OCSvolja, etc.), andvohu Manahb Go o d

S p i (the firsd part of the name is from PIEftesu > Gr.ed, Olr.f -, etc.).

Afra Madihei Evib SBpericthd ef enemy of Ahura M
conceptionA Emaan s s ibadp | g and thedetymology of this word is uncertain; some
relate it t o t hCheddd>Hitw g tatvfasing GréRbal. Mamial & of

course the same word as Vethnyu 6 s p.i r i t 6

Of the OId Iranian deitiesthatsloywl i nf i | trated Mazdai sHaomaf t er 2
is of course the Avestan equivalent of the VeBlic mdrom the PIE verb *sewo pr e s s 0
(Ved.s u n, A hiunaoit), andV U y Wi sdhé Vedicv U y(see aboeAp Nm Nsap a't

a divinity connected withthewae r s ( hi' s name means landier al |y
parallel to VedA p U m Nwhjhlis usually an epithet of Savitar or Agni, e.g. in RV Il 35);

U t -ais the fire deified, derived from the rootz8#h- 0 t o (ofuHittnhéa g g lae 9, and h 6
Atpduu o ST r s ona ofGHe iveryafew goddesses in #heestan corpus; her name

me a rstsong@S | ) amd immaculateA n U h Arpdau @& gince she is assated with the

rivers, Arpd u is usually related to Vedirdatio mo v e s.,Mi @f ® @rsoid Indelranian



divinity, and his name is the same as that of \Wdra- (see above)R a g is the divine

judge presiding over the dead souls; his name is comhedte Av.r Uz a iVederi Ujiat i
O0r u,lfremsPE *hyreg-6t o st r et cVrpd rdd o e d ts a cosngoumdname
parallel to Ved.Vgtra-h 8-m0t he s | ay,emhich asfan &pithetrod draSr a o0 g a
@bediencéis derived from PIE Klew- 6t o (WedaSrOuGr. k | ,TOBSs | y,ceta.)y i

T i @ trefers todhe star Sirius, which is associated with rain in the Avesta; its name is related
toVed.tigja- 6 d i vi ne a.rFindlle Yimais $é ariginaldvan, the ancestor of all the
humans; his name is, of course, the same as Y&l m@ee above).

Another important, although late, source tbhe study of Iranian religioare the legends of

the Narts, preserved among the Iranian Ossetians on the Caucasus. These legends were
collectedby Russian and Soviet ethnographers only in the 20th century, but they show traces

of a long history of oral transmission, and it has been claimed (especially by Georges
Dum®zil, the first western schol ar-Eurggean st udi
motives.However, the names of all the leading Nart (e.g. the divine dfuitdalaegon the

iron-bodied herdoslanthe bravéVazirmaegand the ladysatana are probably not Iranian

Since Nart heroes are also attested in Circassiaddmk as w# as in the traditions of other
Caucasian peoples, it is difficult to disentangle the various influences that shape them, both
Indo-European and neimdo-European.

1. Zarathugtra',Yasm&¥4@ physi cal | ament

xgmai biiO gu:ug uruuU guyruddU0 kahmUi mO db:
U mU aUgum@ hazascU rum@ [U] higUiiU duyruygec!l
n@n@i vUsai ix@madU m@i sNstU vohl vUstriid0O

adU tagU tglgn ukga plyrtu@ia gauudi ratug
hiilath ¢ m d UAUZ xgadu gwbdtln | g dbaxg@d ‘
ku: m hgi ugtU ahurum yu:t dryuguu@d dubodog auUgl

The soul of the cow complains to You: For whom did You shape me? Who fashioned me?
Wrath and oppresion, fury, spite and violence, hold me fettered.
I have no other shepherd othleanYou. So appear to me with good pastoral work.

Thereupon the fashioner of the cow asks Truth: What is the nature of thy judgement for
the cow?

When cowmilking zeal, together with forage, takes possession of her, o you ruling ones,
whom do you wish tde her Ahura, one who might break through the wrath caused by the
deceitful?

2. A Young Avestan hymn to Victory



XIV.
(Varhran Yast)
49—46.

49 parasad zaradsirs aluram mazdgm: cahur iz,
mainyd spaniste, dtars gaddengm ostuaitingm asTuil, kv
asti worsreynahe ahuradatahe ngma.zbaits, ko s SIS
T mistiitishy 43 dd wraot ahuro yadd: cyut spave
hanjusinte, spitome zaradustra,  vastom yaswa hatarastit
wedtdnhd ahmya ndit vozydnte, jaideho ohmye it joyintty
44 atawrs povond vidBraydis avi. padgm katarasdit, Jom0
pournd frageziite — aimg  Tutasts huraods,  vrdenn0
dhurabdals —, atars vorodra hadaite, 45 “amondo paradre
omda afronami dva apatare dva wipatdrd 2ot
nisharatira, dve Tadwd.Zon dva Fuidwd.can dv
Fradwd.Zon dva amarazon 4ue vimarazot dva fromt
vazonl 46 sorodustra, adtam mgdrom md ﬁ*adaﬁsa}@f
ainyat pidre va pudral bradre v habi.zatai ddravan® .7{“
Srayaone. oetuze 1 vacd, yoi wfra 0 dorazra @8 WYT
wyicaine G5 wyre 45 vaadroyne ds wyre s budsazy 0



42. We worship Ahura-created Warathraghna,

Zarathushtra asked Ahura Mazda: Ahura Mazda, most beneficent
Spirit, righteous Creator of the material world, where is it that ope
should invoke Ahura-created Warathraghna by name? where praise
(him)? where call (him) down?

43. Then Ahura Mazda said: When two armies should come together, 0
Spitamid Zarathushtra, . , | (9),

4. you should arrange four feathers on the way. Whichever of the two
(armies) shall be first to worship (with the words), 0 well-made, wel-

built Strength, 0 Ahura-created Worathraghna!”, that one shall he
accompanied by victory,

45. I propitiate Strength and Worathraghna, the two protectors, the twg
defenders, the two guardians. . . . [The remainder is obscure. ]

46. O Zarathushtra, do not teach this spell to anyone other than a father
or a son or a blood brother or an athrawan student. And these (are)
words for you which are strong (and) firm, strong (and) eloquent, strong
(and) victorious, strong (and) curative; and these (are) words for you

which (can) save even a forfeited head, (can) repel even the arm already
unpraised (to strike) a blow.




GREEK

Many people think that Greek religion is thoroughly known and researched. After all, we

have so many preserved temples from atassantiquity, we have detailed accounts of

Greek mythology not only from Greek, but also from Roman sources, and we are familiar

with the way the Greeks depicted their gods from thousands of preserved statues and
pictures on Greek vases. Homer gave wgl\stories about the relatidmps of Gods and

humans in his lliad and Odysseand the whole history of the gods and theverse is
present e d TheogonpiWescancab6 | ear n a wh o lsattitudeotd abou
religion from the early lyrics ahdrama, especially from the solemn hymns of Pindar and

the plays of Aeschylus and Sophocles.

However, none of the works mentioned were actually recited or otherwise used in Greek
temples during religious services. There is no Greek equivalerg of th R & d, aml we
know virtually nothing about how the priests addressed their gods. Many ceremonies are
known only from depictions on vases and scarce references in works of ancient authors.
Indeed, many of the ceremonies were intended to be secr@tthee were called

6mysterieso6, whil e tnilesitfen pnd @ttioc i plamtt &, wefr .
munnaezb t o hi d e Althoughmve lknaw adot about what was happening during
these ceremoni es, we do not havmrg themy fsac

Apparently, the Greeks did not need any such texts, there was plenty of room for
improvisation. If anything, Greek religion was ndagmatic and not based on any form
of holy scriptures.

The |l ack of a religious whpwe hawggomany wegions a | A
of individual Greek mythsMoreover, the Greek mythology was transmitted to us mostly

in late sources, especially in works of Hellenistic authors who sought to systematize and
preserve ancient and hddfrgotten traditios, seh as Pseudépol | odidBiulIbi ot hece
(an anonymous account of Greek mythology from tHer2"™ century A.D.) We also

have some accounts of Greekstomsi including religious festivitie$ in the works of

suh aut hors as Her o ttantthe Sth deturyB.Q),iPausaniasi(irshisor i e s
ADescri pt i framthe 2nd &ntex)eod even the Christian author Nonnus,

the author of the metaphorical emonysiaca(5" centuryA.D.). We also have thousands

of inscriptions, including laws and contracts carved into stone monuments, public decrees

and decrees otligious associations. These documents often record names of ceremonies,
priests and priestly families.

Of all the cultic textspnly some fragments used in the Orphic mystenese preserved.
Orphic mysteriedbecame very popular in Greece in tH c&nturyB.C. and aftey but

their teaching, involving the belief in metempsychasis reincarnatiomever belonged

to the mainstream of Greek religidgspecially numerous are short instructions to the soul

of the dead, written on gold leafs, and fragments of Orphic poems. In this field there have
been some interesting new discoveries, such as the fabwweni Papyrusfound in

1962 but published only in 1997. It contains a commentary on a mythological Orphic
poem.

Our first written sources for the history of Greek religion are the tablets written in the
syllabic Linear B script. These are almost exclusively lists férings to various
sanctuaries (such as the sanctuaryaki-ja-ne near Pylos) and gods. Many theonyms

found on the tablets are known from the classical period, e.g. Zeus, Hera (who appears to
have been already wor shi ppiasdArtenss, Pdianulates s c or



Apollo), and, interestingly, Dionysos. There are, however, some theonyms that are
unknown in later periods, e.dMasana,the mysterious Drimios, son of Zeus, or the
various female deities callgm-ti-ni-ja(=p - t @ li & d ywhigh A-ta-od poti-ni-ja (the

lady of Atana =A t h )Ganda-pu-ri-to-jo poti-ni-ja (the lady of the Labyrinthosind
Poti-ni-jai-geja 6t he | a d yare prime éxampleseemdoffered to the gods do

not differ from those used in sacrifices in the classical period, e.g. grains, olivenail, wi

and spices, but also sacrificial animals, e.g. the sheep, the bull, and the pig on one tablet,
reminding one of Romasuovetaurilia.Interestingly, the Greekseldomsacrifical horses,

so there is ndrue Greek parallel to Vedi@a S v a meBedidas blod sacrifices, there

were, of course, libations; those made to the godsqGr.o nudu@lly involving wine,

andl o ) vbef® distinguished from those made to the dé&at p e latter including a
mixture of wine, water, and honey and a strewing of sweg the place of the libation
(closely parallel to thé a fHb % a c r i f iirctheavedic lsdcrifide)ear the Greeks,

the sacrifice included the ritual sharing of food of the slaughtered animal; the master of
the sacrifice could, in principle, l@myone, there was no privileged priestly caste in charge

of the sacred rites. The Greeks found it funny that the Persians could not sacrifice without
a priest.This is not to say that certain individuals were not specialized in particular ways

of communiating with the deities. Already in Homer we have evidence for the existence

of seers (Grm § n,tlli 1,562), interpreters of sacrifices (1 y 0 sllk XX&\$, 221), the

flight of birds @ i @n o, fl.-1,160)sand dreamso(n e i r ollpl; 62) there is also
evidence for priestesses (Gr.i ® rlle\l,&800). The gods loved toammmunicate with
menthrough sigs, and interpreting these signslf ® s & hdthis-aasint h ed-gsod 6 an d
*b"hy-to-, as inp h Uné ay 6) required speci akhrz@xt Grnioaw
were places where specialized seers answered the questions asked by those willing to pay
for the service. The most famous oracle was that of Apollo at Delphi, where the
propheciesk h r U,samari¢ative ofk h fle must, one shouldwere announced in a

trance by a priestess, Pythia.

The sacrifices are publicly made in front of the temple, where the sacrificial fire is burnt;
the temple itself is the place where the images and statues of gods are preserved, and th
temple is seen as the house of god, just as in the Near Eastern religions. It has been stated
that the classical temple evolved from the Mycenawa g a, rororoyal palace. In any

case, the existence of temples in Greece is in sharp contrast to tkeir ¥aedic India,

where sacrifices, for all we know, were perfomed out in the olglemeover, as in the

Hittite tradition, sanctuaries are tightly connected with particular places, e.g. the sanctuary
of Apollo at Delphj or of Zeus at OlympiaGods are egtially powerful in particular

places, not necessarily everywhendich is fairly typical for the religions of sedentary,
agricultural populations

Sacrifices had to be made according to strict rules: the sacrificed animal was brought to

the altar in a procession, and it hat to be without blemish; male animals were sacrificed to
gods,and female to goddessd8die sacrificed animals had to be without blemiske(l). ® o i

The sacrifice itself was precededaspgegal ri t ua
vesselk h ®r, framk 1 edfamdbandn 2 avéshd, and usually some hair of the animal

was burned before its that was cutThe slaying of the victim was accompanied by loud

cries of womenOnly bones and skin, and maybe some fat was offered to the gods, and

the rest of the meat and skin was divided among those present at the satwfieevere,

however, instares where whole animals were burned in honour of gods, usually the
underworld deities. This kind of sacrifice was callked | - k &ransht ol$-wsh ol ed and
k a % ® u rSonde)sacrifices were expiatory in nature, i.e. they were made to make good



for a committed sinfh2 a saarivative of the vermi a @efil, staid without a PIE
etymobgy). Every shedding of blood had to be expiated, often by blood of a sacrificed
animal, especially pig.

Sacrifices were often made as partradre elaborate ceremonies, and some of them were,

as we saw above, secret fAmysterieso. Pr oba
AEl eusyni a,ndedMdatesl toePerseprom@md her mother, DemeteOnly the

initiated could participate in theysteries, but the initiated at some point included the
majority of the citizens of Athensind slaves and foreigners, as well as women, were also
admited The AEIl eusynian Mysterieso took place
summer) and lasted for tedays. The festivities, only some elements of which are
understood, involved a solemn probéeesi on
h o d,- tke consumption of a drink made of barlely T( k )¢ @am altnight vigil

(b a n n Y, krid the revelation of theacred objects to the initiates { s)tinathe great

hall called Telesterion; the initiates { s)twauid recite:i | have fasted, I h
kykeon | have taken fromthk 2 fiBbox o) and after working i
k8§l athogen basketo) o. It is unknown what

revealing that secret was punisheable by death), but Hippolytus of Rome, a Christian
writer from the & century, wio could not care less about the pagan secrets, claims that
the sacred object was fAan ear of grain rea
was administered by two families, the Eumolpidai and the Kerykes. The hierophant was
always one of theofmer, and the sacred heraldi( e r o)kwv@srogekokthe latter. There

was also the priestess of Demeter, who lived in the sanctuary.

Other ceremonies asamewhabetter known, especially those organized in Athens, such

as thefiThesmophoria, dedicated to Demeter, in which only wemcould participategr

the ALenai ao ,adedicated AonQiiohysusitheer i fa@®@r e a't Di onysi
festival during which dramatic performances (both comedy and tragedy) were organized,

but some were also held during the Lenatfaus, it is from thee religious festivities that

the Greek (and Western) drama originates.

Greek has a rich terminology for the sacréde opposition betweeh i e andhs- s,i 0 s
both of which mean 6holyd6, was alreamdy ment
Homea, almost anything that belongs to god, or to a divine sphere, chn be: votive

gifts, temples, the days of ceremonies, a priest and a temple slave. However, gods
themselves are nevedr i e (Tle2opposite oh i eisb®b Udporsof aned (fr ol
*g%eh-6t 0 treado, as the profane space may b
h - s is tose understood as that which is delimited, set apart, or tranformed by some

kind of divine or supernatural action. On the other h&ing, g reftests not so much the
objective property of being 6éholyd or Osac
properly respedhat, which is sacred. The adjectivea g s -dexived from the same root

(PIE *yag-, cf. Vedy Bfdsacrificed6), and its meaning c
purity: it applies to holy grovest (® me fiomithe same root *tem- 6 ¢ uas bat.

t ® mp), festmals, the sacrificial fire, etc. Its oppositens a 0 p o | |(ftomn ¢hd 6

same root asn? a séird. Finally, there isthe adjectives e b a which s usually
rendered as OGaugust, & i®Wbdadsie\di, n ebluyt  iintsspidreerd
shows the original meaning. The compownd s @b i @t y 0 d esutioweso dfor o m
and *tyed’- detreat(from danger)shy awa@(Skt.tyaj- 6 a b a,metrenth ) itadandtes

the proper attitude of mortals towards gods: full of awe and respect, readiness to perform



the proscribed rituals and dutjdsut certainly not love. To Greeks, the idea that gods
should be loved by mortals (or vice versa) would appear stiadged.

The Greeks had very vague and contradictor
the souls of the fallen heroes wander like zombies about the Underworld, and have some
recollections about their former selves only after drinking sacrifid@dd. The very word

for PssoykohéOnGr eek ori gi n) , originally proba
that which last departs from a body at the moment of dying. Even the greatest heroes, such

as Achilles, end up ithe drearyUnderworld and lead a miserable existenemwever,

apparently not all fates of men after death were exactly eqlrlady Homer tells us

stories about the dead who have been punished by gods foh thelir pritransgressing

pride, such as Sisyphus and Tantalus, and he knows about the deepest pit of the
Underworld, T 8 r t éof risGreek origin), reserved for the fallen Titans. Hiso

mentions the Elysian fieldsyherethe souls of the blessed may live a happy aftefife

dwelling of the dead is always surrounded by water: to reach the Underwditt (ca

Hades, just like the god of the Underworld himself) one has to cross the river (or lake)

A k h ® andim some sources this can be done by paying the ferry@rarg r If¥some

myths, the entrance to the Underworld is guarded by a-teaded dogk ® erts. The
Greeksd conceptions of oneds dBeentinnByC. aft er
with Orpheus and Pythagoras, who taught the doctrine of metempsychosis and rebirth, but
these ideas were never so widespread as to affect the majorityGriegtle world.

The chief god of the Greek Pantheon is, of coufse, %s * d yskyd(Myc. genitive

Di-wo); besideseing the chief amontipe gods, he is also the thundetergsik e r a)u n - s
and cloudgathererif e p h e | )UHjsesynadlsaare thunder, oak, eagle and bidl.is

alsothe husbanaf H O r(Myc. E-ra), whom hecheated on with several gods and mortals

(his illegitimate children includ@rtemis, Perseus, Heracles, Helen of Tretg,, while his

official offspring are Ares, Hebe and Hephaesting far the less interesting JotThe

My cenaean fsomamasbodthatHteanmoibe r el ated t o t he PIE
(*yeH-ro- > Germ.Jahr6 y e ar 6jar 6 Ras ;. par t), becauset Miyeecnagae ar 6
would have preserved the weirdtial *y-. Therefore, theestymology of this name is
unknown She was the protectof marriage and the women in Greek sociétgr sacred

animal was a cow, and her standing epithet in Homéo@bis dox-ey e .dThe original

wife of Zeuswas probablyD i £, wtd shared a sanctuary with him in Dodone. She was
considered as one of the driis in later Greek mythologyput her former importance is
shown by her name, which is derived from the name of Zeus (PIEHgiw). The noun

Talhes, Talhesis itself without etymology, just like the names of the gbdknging to

this generation, g.Kr - n o Rh®h eddGa 0& ar t hd

If Zeus was originally the Skgod, one would expect his consort to be the Earth;
however, in Greek mythology things are never so simple. Gaia was actually an adversary

of Zeus in the fight against the Titans. Anothemdidate for the earliest Earth goddess is
Demeter D U m O Ddic QUm((). She waghe daughter of Kronos and Rheia, and she

bore Zeus the daughter Persephone. The second part of hermeth8 Urme ans 6 mot h
but there is no indication that the first pab § ever me Besides,sbeeia r t h 0 .
primarily a fertility goddess associated with graiather than with the earth itself, and in

at least some texts her consort is said to be Poseidon, whose name also contains the
element-d U(on which see below)n Arcadia, Demeter was calldggms (Pasanias,

8.25.6) which is otherwise the name of the avengisigakehairedgoddessvho pursues

criminals In the later Greek tradition, there are three Erynies, the children of Gaia born
from the blood of Uranus; in Latin, they are calledriae, fromfuro6 be mad, rave



Although some liguists have tried to connect tiname Ergms to Ved. Sarayl -, the
mother of Yama, this etymology is formally very diffiuind the connection witBr i s
0strife, quarrel 6 i s @raswkeoivt)er (plus, the

The castrated father of KrondBu r ads lsy 6 , may have aomiefgional |
Skr.v8 ratHo r a)i Ap $ & Was the protector of the artsspecially poetrybut he was

also the god of medicine and healite dispenses the plague on the Greeks in llliad by
shooting arrowsHe killed theP y t k<& *b'ud-6 b o t, tfove§ h i b wédthhney a
serpent o)f a mythieal dmagoy,sirs Belphi, where his major sanctuary was
located. Though his name(also attested a8 p e |) is $hmetimes compared to O&fl

Gtrengtidits etymology is ultimately unknown; the naroét hi s fAmost i6r eek
probably borrowed from Anatolian, cf. the theonytp a | | attested gn Hittite
documents deal i ngn vHaepes e is thegpeotecior ab the Trojans,

and his cult was certainly vewidely known in Asiaviinor.

In contrast to the maldominated Vedic religion, Greeks worshipped quite a number of
powerful goddesse#\ t h @as @ttested in Linear B tabletdlyc. A-ta-na), but it seems

to have been the general noperhaps meanindadya It is of preGreek origin.Athene

was depicted as a virgin, the protector of arts, but also a warrior goddess dressed in full
armou. Another independenninded virgin of norGreek origin was r t etheihsnter
goddess, (MycA-ti-mi-te, dat.),cf. Lyd. A r t i, ErusSarAritimi. Attempts to derive her
name from Gr8 r k 6 b e ae fatile. The name was probably forrowed from some
Anatolian language. Likewisé] Phaistos the blacksmith god, has a name of unknown
origin. Although he was certainly worshipped by the professional smiths, few of the myths
about him have been preserved, and he is chiefly know as the husband of tigulinfait
Ap hr pthe gotldess of love. Her nanie also obscure, though her bimlike
appearance and many attributes (é&ch r y6sgeoU, aret oy g 8t VdabDghser 0
Z e | mdke her comparable to the Vedic Dawn GoddesH, sAphrodite's name bears

no relation whatsoever wita p h doarsg despite the foletymology; the true origin of

the name is unknowrHer cult seems to have spread from Paphos on Cyprus, where she
had her oldest sanctuary and Greeks someti mes .Oathd ed he
other hand,he Greek Dawn Goddess,é shose name is identical to 'H sis, somewhat
eclipsed already in Homer. She is mentioned rarely, though, and her name is often
modified by the beautiful poetic epitheth o d o d §dsefiygéredsin Greek myth, she

does not do much, excegibducting young and pretty boys suclTas t h (@fpreGreek

origin), whom she kept as an eternally living but also ageing lover (allegediyiries

into a cricketafter all).C r Utse ,god of war, is a personified abstractiohis name is
obviously derived froma r @ursé Likewise, HermUs (Myc. E-maha) seems to have
been, originlly, ¢he binde@ his namehas beemerived from*ser dasten togethénGr.

er (at. serodink togethef sermodspeech Skr.s 2 s @&tretches extend§ which is

often predicated of Miti@ hands.However, the word formation of Herntesame is
unclear.He can be compared to Varuna, who binds the sinners in the RV (Hermes is the
psychopomgin the Greek religion), and also to Vedi 1ah who is connected to cattle

and cattleraiding (it was Hermes W o st o | scatthepHerimésosdalso a god of
boundaries and the protector of thieves and herfilesdaughter of Zeus and HetaO b U,
was the <cupbearer of the Ol ympian gods;
*yeh;g"eh, cf. Lith.j & @ p o w 8abaé Jagaa figure from the Russian folklore, has a
similar name Jagamay be derived from *yaly"ehp), but in many respects she is the very
opposite ofH O b(dhe is an ugly old hagl o s e i (als® Bbseiddh, Myc. Po-si-da-wo-

ne, dat), the lord of the sea n d Z m@theg wasdiginally called *potey-d U w ghe

l ord (*potis) o;fthetothfarisonwithatumdrse r e pt Brdliupas s



dhe lord of wate@(RV 1.136.3 makes one think whether Pose
l ord of waBesdesguling the seaarmédlwith a tridentPoseidon is also the
earthshaker ¢ | e | 2)lcdusiny @arthquakesie is also connected with horses and
honoured at charietaces. According to one tradition, he was actually the progenitor of
horses: he is saitb have spilled his semen on a rock from which the first horse was
shaped, and with his wife Demeter (or with the wrathful goddess Erynis) he fathered the
famous horse Areion. In a rare account of h@aerifice among the Greeks, Pausanias

(8.7.2) tellsus how horses were drowned for Poseidon near Argos.

There were other gods who never made it to the Olynip@& nhe protector of roads and
shepherds, iprobablyrelated toVed. P T ahi(< *pewhsson, see aboveand the name of

the god of wineD i nysos(Myc. Di-wo-nu-so) is derivable frontdiwos nuse d¢he nuse

of the Sk@} whatevemusec originally meantHe is also called § k k, hub this name is

also etymologically uncleaHis sacred wand made of vinie,h T ynsap Ise a loanword

from Anatolian (cf. Hittt uwadégianed), whil e the cult hymn
t hr 2 awhbnoesLattriumphusand Engtriumph) is without etymologyFinally, the

name of¢ r p h theing/thical divine singer, may be related to V&bhu, the craftsman

among the gods. Botlemesmay go back to PIE *b"ew-.

P e r sre (s the abducted wife of the god of the underwoHddes (HesiodTheog
912f. Her name igprobablyderivablefrom p e 2 peeicadandp h adightg but she is
often called simplK - r6lg i r | 0 yin leesfpnetioni ohal végetation goddéske was
often depicted with a sheaf of grainy Arcadia she was worshipped under the title of
d ®s p @ min 8 t Theenanse®f her spoudd,a 2 catterding to someénguists, may be
from *sm-wid- (?) @he place where one sees his ancestors @dmitit is more probably
from *Haywid- < *shey-w-, cf. Lat. saevusiruely from the root *spey-Go bindj cf.
Ved.s ®{the fetter ofVaruAa. The name of the Musél o ¥,9sdrom PIE *montyeh

(or *mon-d"hyyehy) édnemong from the root *mendhinkd (Lat. mens,OCSm* n, iSkr.i

m 8 n vy, att.)eThere was originally only one Muse, and their classical number of seven
has been fixed only during the classical peribidere are somether goddesses of lesser
standing. Thename of the domestic godddds s is theaword fordireplace heartld Gr.

h e s« *%esti, cf. Lat.Vesta who is more important as a virgin keeper of domestic fire
The goddess of childbirttE i | e {earlleyEd e Y tMycy ere-u-ti-ja); her name is
usually related to GrOl yt hong | °d & R&Eathlewd-, OIr. luid 6 ¢c a)ne 6
because she comes to the help of women at childbirth, but this may be just folk
etymology. The goddes# e k §stnbt yet mentioned in Homer, and may have been
imported from Asia Minor (her cullvas widespread in Caria); she was the goddess of
paths, but she has also ties with the underground, as the leader of ghosts andMiéches.
etymology of her name is unknowithe dark goddesses of deattlfes, might be
etymologically connected to OIn& U Iwfo, becomes the goddess of death only in later
Hinduism, but whose name was initially an epitheRdf t the@qddess of night.

1. Aninscription in Linear B from Pylos (PY Fr 34213)
e-ti-we po]se-da-o-ne reke-to-ro-te-ri-jo OIL[

For Poseidonfestival of the Spreading of the Couch, oil perfumed et



2. Chryses' Prayer to Apollo (The lliad, 1,-32)
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fiHe went forth in silence along the shore of the foembunding sea, and earnestly then, when
he had gone apart, the old man prayed to the lord Apollo, whothdaed Leto boredHear

me, god of the silvebow, who stand ove€hryseand holy Cilla, and rule mightily over
Tenedos Sminthian god, if ever | roofed over a temple to your pleasing, or if ever | burned to
you fat thighpieces of bulls and goats, fulfill this prayer for net:the Danaans pay for my
tears by your arrovi®

(Translated by Samuel Butler, 1924)

3. Homeric Hymn 6 to Aphrodite
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Al will sing of stately Aphrodite, goldrowned and beautiful, whose dominion is the walled
cities of all sessetCyprus There the moist breath of the western wind wafted her over the
waves of the lougnoaning sea [5] in soft foam, and there the dileted Hours welcomed
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her joyously. They clothed her with healyeigarments: on her head they put a fine, well
wrought crown of gold, and in her pierced ears they hung ornaments of orichalc and precious
gold, [10] and adorned her with golden necklaces over her soft neck andwviitevbreasts,

jewels which the goldil leted Hours wear themselves whenever they go to their father's house
to join the lovely dances of the gods. And when they had fully decked her, [15] they brought
her to the gods, who welcomed her when they saw her, giving her their hands. Each one of
themprayed that he might lead her home to be his wedded wife, so greatly were they amazed
at the beauty of violetrowned Cytherea.

Hail, sweetlywinning, coyeyed goddess! Grant that | may gain the victory in this contest,
[20] and order you my song. And ndwvill remember you and another song atso.

4.Hera swear$o Zeusby the waters of the underground river Styx (Horméwe lliad15, 37
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5. Sappho, fr. 1 (Hymn to Aphrodite)
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Almmortal Aphrodite of the broidered throne, daughter of Zeus, weaver of wiles, | pray thee
break not my spirit with anguish and distress, O Queen. But come hiteeeribefore thou

didst hear my voice afar, and listemd leaving thy father's golden house camest with chariot
yoked, and fair fleet sparrows drew thee, flapping fast their wings around the dark earth, from
heaven through mid sky. Quickly arrived they; and thou, blessed one, smiling with immortal
countenancedidst ask What now is befallen me, and Why now I call, and What | in my mad
heart most desire to see. 'What Beauty now wouldst thou draw to love thee? Who wrongs
thee, Sappho? For even if she flies she shall soon follow, and if she rejects giftstgia#,ye

and if she loves not shall soon love, however loth." Come, | pray thee, now too, and release
me from cruel cares; and all that my heart desires to accomplish, accomplish thou, and be
thyself my allyo

6. Instrudions on how to make a libatioSBoghocles fiOedipus at Colonuds
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AOedipus

[465] Dearest friends, be my patrons, and | will bring everything to completion.

Chorus

Then make atonement to these divinities, to whom you have come first, and on whose ground
you have trespassed.

Oedipus

With what rites? Instruct me, strangers.

Chorus

First, from an eveflowing [470] spring bring sacred drirdfferings, borne initually pure

hands.

Oedipus

And when | have gotten this unmixed draught?

Chorus

There are bowls, the work of a skilled craftsman; crown their edges and the handles at either
side.

Oedipus

With olive branches, or woollen cloths, or in what way?
Chorus

[475] Take the freshighorn wool of a ewdamb.

Oedipus

Good; and then to what last rite shall | proceed?
Chorus

Pour the drinkofferings, with your face to the dawn.
Oedipus

Shall I pour them with these vessels of which you speak?
Chorus

Yes, in threestreams; but the last vessel
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Oedipus

[480] With what shall | fill this, before | set it down? Teach me this also.
Chorus

With water and honey; but add no wine.

Oedipus

And when the ground under the dark shade has drunk these?

Chorus

Three times lay it nine branches of olive with both your hands, and meanwhile make this
prayer.

Oedipus

[485] | wish to hear this prayer; it is the most important part.

(Translated by Sir Richard Jebb, 1899)



ITALIC

In sharp contrast to the rich literary and epiguasources for the study of the Greek religion,
the early sources on Latin religion are very modest. A few fragments of the ancient cultic
songs, such as the famoG@armen Arvale(found on an inscription from 218 B.C., but
presunably much olderand theCarmina Saliaria and a handful of inscriptions earlier than
the 3rdcenturyB.C. is all that is left before the Hellenistic period, when the original Roman
religion underwent a profound influence of the Greek religilames of many Greek
mythological figures were transmitted to Rome through an Etruscan or ltalic intarpeed.
Hercules (from GreekHeracled or Proserpina(from Greek Persephone In the second
centuryB.C., many cults from the Orient spread in Rome, and it took a formal decision by the
Senate to prohibit the orgiastic cult of Dionys8gifatusconsultuate Bacchanalibughe text

of which is preserved in fullJt was Augustus who sought to restore the original Roman piety
in the late 1st centur.C. and in the early 1st centu®y.D., and the literary mythological
works of Virgil (The Aeneifland Ovid (speciallyThe Metamorphosgshould be viewed in

the light of Augustus's refoms. Whatever ancient lore is preserved in these works, we have to
bear in mind that much of the mythology contained in them is an artificial creation of their
authors.

We have dair idea about the ancient Roman piety from references made by classical authors
to sacrifices, priestly offices, and the organization of the temples; moreover, a number of
authentic prayers have been preserved, including famous Cato's praydddroemustica

We also have a good knowledge about the ancient Roman festivities, especially those that
occurred during the first half of the year, since Ovid was only able to write the first half of his
calendr in verses Fasti) before being banished to the BkaSea by AugustusChere are,
however, no original and integral sacred texts comparable to th¥dgig hymns, but the
practical, dowrto-earth nature of Roman religion teaches us that Romans probably never had
anything similar to the Riyeda.However,since we know so much about the daily lives of
ordinary Romans, thanks to the abundance of our sources, we also know a lot about their piety
and attitude towards religion: we can easily vividly imagine Horace making an offering to the
source of Bndusia, just as we find numerous references to superstitions and silly customs in
Cicero's letters to his friendBrom all this we can easily conclude that the Roman's approach
to religion was practical; Cicero sayBd natura deorum|, | 1| , 8upder ig chlladt Beso

and Greatest because he does not make us just or sober or wissltly and rich and

pr os p.erheofavaud of the gods can be won by careful and regular observance of rites
(discipling), and this was mostly delegated to priestsaoizpd aglaminesandpontifices as

well as to priestesses (the best known were the Vestal Virgins who were in charge of the
sacred fire in the temple of Vesta). The priests were not a caste, separated from the rest of
society, but rather influential andealthy citizens; the highest priests were often the most
powerful politicians, so that, for exampléaesar was during his careepentifex maximus

(the chief priest of JupiterSince thepontificeswere in charge of public worship, it was a
sensible lting that they were chosen among the rich citizens (unlike contemporary politicians,
who tend to raise taxes as they like, the Roman dignitaries had to provide the money for
public services and festivities from their own pocket).contrast to thepontifices, the
flamines, devoted to the Capitoline triad (Jupiter, Mars, and Quirinus) had little public
influence, since their office was subject to severe taboos. The chief priest of Jupiter, the
flamen Dialis,could not ride a horse and could not spend mmse three consecutive nights
outside RomeThe generaterm for ajpriesdéwass a c¢ e, a do@pound o$acerdolydand

d @« PIE *deh-t- ayived(Lat.d @, );dha original meaning was presumatilye one with
sacred endowmeriisOrdinary people had to observineir own private rites, mostly in
relation to their ancestgrbut they were not obliged to participate in public worship. Horace



tells us how haroppedin on a service in a templ&at.l, 114), more from curiosity than
from piety, and Horace tells us that he wasaecus deorum cultor et infrenque(@d. 1.34)
@asmaring and occasional worshipperéd

The Roman sacrifice was similar to Greek, but it was also peculiar in some regpects
favourite sacrificial animals were the pig, the sheep and the os(thestauriliaincluded all

three), and in contrast to the Greeks, the Romans also sacrificed horses to Mars on October 15
(the October Equus The sacrificial animal was brought tiee temple, and its forehead was
sprinkled with a mixture of salt and floumfla salsahence the ternrmmolatio; the slaying

of the victim had to be done in complete silence, except for the sound of the flute played by a
tibicen Sacrifices were oftepromised as vowsvfta) to the gods, but other vows might
include gifts to temples or building of various monuments. The forwafiam soluit libens
merito is one of the most common phrases found on Roman inscriptions. The methods of
divination employed byhe Romans were similar to those of the other ancient peoples, but
there were also some local fashions, especially in procedures for examining the entrails of
victims, performed byharuspices(from PIE *gdrHu- 6 i nt e d.ithi gnaersskr. hir(
Oveinaspedot o werts & ® ). dhera were also curioumsethods of divination

from the flight of birds (performed bgugures fromavisé b i, and the root found igustus

0 t a, srtraghér from the root acfugeodncre a <Pk *hewg, Lith. 8 u gotgir )paw the
pecking of chickens.

It has been c¢cl aimed by Georges Dum®zi l and
Rome is preserved,ub camouflaged, in Titus Lividsaccount of the history of the early

Rome. For example, the story dktfounding of Rome by Romulus and Remus is interpreted

as the original (Inddcuropean) cosmogonic myth, in which the world is created from the
body of the primeval man, who had been sacrificed by his twin brother; the name of Remus is
then derived from *¥mos, and compared to SKtama, and the initiaR- is explained on the

analogy withR @ mu, wiliose name is certainly eponymous W& m@here are certainly

other elements of ancient mythology spread and concealed in Livius's work, but it is difficult

to gain any certainty in these matters.

Finally, the least reliable sources for the study of the Roman religion are the Christian writers,
such as St. Augustiner Arnobius Contra Paganoswho often deliberately ridiculed the

rites and customs of the pagaHowever, they sometimes corroborate hypotheses established
independently on the basis of other sourdémis, while Arnobius@ontra Paganosl. 15.5)

claims that there was a deity presiding over the threshatdeqtinug, a deity in charge of

the hirges Cardeg and one protecting the leaf of the doéorculug, we know from authors

such as Aulus Gellius and Servius (who wrote and important commentary on the Aeneid), that
there were pontifical books containing detailed lists of d imgntaforbulas used to invoke

the dii indigetes or deites responsible for little everyday activities and objéttie epithet
indigesis derivable fromendodwithinbandagoact so these were ¢éhdeities working within
objects of the natural world and the social commugnkgr example, Aulus Gellius (XIII, 23)

lists LuaSaturni, Salacia Neptuni, Horau@ini, Virites Quirini, Moles Martis and others.
These were thaumina,or various aspects of divinity (froamuo,adnuo6 gi ve a ).si gn,
The universe was full of divinity, or, as Virgil says (Georg. IV, 22d#God passes throught

all lands, all tracts of sea and the depths of thé.sky

The chief god of the Roman pantheon, and the head of the Capitoline Tdad fsi(or e r
Juppitel; his name is actually from the PIE phrasa y U wts Wfgther Sky (see above);
his consort) T nbears the name dtruscanUni, but perhapst is originally from the PIE
root *dyew-/*diw- &skyb (Lat. deusd g ¢ Gr6Z e ¥see hove); if her original name was



*Di w@ ( Ge-gs), it caDbewathpared to & i &, wHhd wasalso the original wife of

Zeus In that case, the name of luno must have been borrowed in Latin through some
intermediary language, since it mgverwritten as *Diuno, even in the archaic monuments.

Another etymology relates her name to Liatenisb youngd and i nterprets
wi f she@would have been the woman's counterpart tgahieis the personal spirit of every

man. In her epiphany dano Lucinashe was especially worshipped as the goddess of birth
(parallel to Gr. Eileithya)The somewhat obscure gdgu i r as w@rs agricultural deity

whose name is easily derived frotwo-v i r @fnorm\dr < PIE *wiHro- 6 ma Bld.v 0 r 8 s

Lith. v T 1. &le was originally the protector of the community, ailsoc T r < *eo-viria.

Besides Juppiter and Quirinus, the third member of the Capitoline TriatM\Waswho was

rather clumsily identified with Gr. Ares. He was also originally an agricultural deiberat

than the god of war. His name is known in its older fomMas/ors, MU me and Marmar,

and, unsurprisingly, it i®f unknown origin The name oiVenusis originally an abstract

numen, from the neuter *wendslesire, lush Skr. v 8as She was identifiedvith Gr.

Aphrodite, and the name @ipollo was directly borrowedrom Greek The god of trade and

the protector of roadsylercurius (identified with Gr.Herme$, was likewise originally an

abstract numen, and his name was derifrech merx Gommerc§ of unknown perhaps
Etruscanorigin. Another possibility would be to derivaerxfrom * me 1 gdi vi de d ( Hi
mUF&di vi de, separateo)marfgrdg m éaloigd le.iApotd-a Ims o 6 h
form *merg-s would have assimilated tmerx and it wold have been an abstract root noun
meaning 6éa division, a sharimg»®, | dicsThe mex ,i t
semanti c devel opment woul d have been from
mer chandi sebo6.

The twofaced god) flus who protected the entrances of Roman houses and the beginnings
of all endeavors, bears the name identical to the naurs,rched passage, doorvéayPIE
*yehy-no-, cf. Skr.ylti dgoed Lith.j - &idied. The name oMinerva the goddess of wisdom
(identified with Athena) wagrobablyborrowed from Etruscan,; in that language, it could also
be a borrowing from some IE dialect. It might ultimatelyfbe om * MUneswU, a de
PIE *mehnos dnoorf Lith. mdnug, or fromPIE *menosdnindd(Ved. m § n)aTse rame of
Slturnusis of uncertainorigin. It is sometimes compared to Ve8l.a vri ($e€ above)out a

more likely source is Etruscé®atre he was certainly a god of agriculture and fertjliyd

his wife wasOpsdvealthd (< PIE *hsep, cf. Hitt. happinant &ichd. The legends associating
Saturnus with an early golden age of abundaisaufnia aetasled to his rather clumsy
identification with GreelK r - nAmather anaent fertility god wasConsusto whom the feast

of Consualiawas dedicated. He was represented as a grain seed and was meant to be the
protector of grains. The origin of his name is unknown, and the sometimes proposed
derivation fromcondo, conderato sbre (graindis unlikely. The name of the wild forest
divinity Faunusis also unclear; it isometimes derived from *h,u-no-, from the rootio be,
becomé (cf. Olr. b Yaadng q o df a v o. The gydultlessdo) the hearttiesta is of course
identical toGr. He s {séeaabove andL 0 bi® from PIE *hilewd'ro- dree (mand (OCS

| j u,dserm.éeute,etc.) The god of the blacksmitigolcanusbears the namef unknown

origin. It may have been derived from the Etrusagens Volcaif he was originally their
protector deity.Tellus of which little is known from classical sourcesay have been the
original RomanT e r r a AWt tehr e, r(Vir@laallg Her@rima deorumin Aen. 7.136.

Her nameis,ofcaus e, t he n or maatth glound< PHE *tellp-16 d r © @kr.d 6
tala-6 s ur f a ¢ pQRuskto’t, Dimtat@M 6 g r o).uShedidoften identified witc e r Us |
the goddes of grain and fruits (frofk'erH- 6 n o u r i ,sLhhme @b thie, ©H® hirso

6 mi ). The nade of the protectors of the household (in particular of the hearth) Vs
LWsesin CarmenArvale. It is of unknown origin but perhapsit may be derivedrom PIE
*dehy-es divide, apportiod (with the canmon development of *d § and rhotacism of s-



from the original sstem) The other household deities, tRee n Jhatksthe namderived

from penus dood, provision§ cf. Lith. pendti deech The etymology oMan(s (pl., Roman
ancestor spirifsis unknownas well as oP a $ (4., a goddess of shepherdajlof Lemures
(malevolent spirits of the deadJhe L kvae, another word for ancestor spirits, has been
derived from *dllhsr-wo-6 t h e b | (Brakkh | odhrg-5% e DCSE d 16@ q § e Bonad

Dea was, of course(the good godde§sand the name of o r t i§ detdved fromfors
destiny, fat§ from the root *Ber- décarryd The name of the wood goddessi Uisa
presumably derived from *dyewsky, day ( d adtb.y dayo, cf. ead so th
Di & abdve).The Roman god of the seld,e p t ,Jisnususlly related t8krrAp Um Nap Ot
dhe descendant of watérsan epithet of Agni, but a different etymology is also viable:

Ne pt tan besfrom the root *n8bas innebuladogd imber Gaindwith a dental suffix, i.e.
*neb’-tu- > *neptu, with the typical suffix characteristic of other theonyms (@ r t,l nu's
the protector of gates, Lgiorta) and terms for officials (e.g. r i h domious.

Religions of other ltalic peoples are consideralglysl welknown, but luckily enough we
have a rather large religious text in Umbrian, the fambaisulae Iguvinagbronze tables
found in 1444. in Gubbio (ancient Iguvium). They contain a description of a ritual involving a
procession and several sacrifitesvarious deities, e.g. Mars Grabovius. Ethnographers have
claimed that the ritual shows certain resemblances to the worship of Catholic saints still
taking place in Gubbio today.

1. Cato's prayerJuovetaurilia from De re rustica2.1.10

Mars pater,te precor quaesoque uti sies volens propitius mihi domo familiaeque nostrae,
qguoius re ergo agrum terram fundumqgue meum suovitaurilia circumagi iussi, uti tu morbos
visos invisosque, viduertatem vastitudinemque, calamitates intemperiasque prohibessis
defendas averruncesque; utique tu fruges, frumenta, vineta virgultaque grandire beneque
evenire siris, pastores pecuaque salva servassis duisque bonam salutem valetudinemque mihi
domo familiaeque nostrae; harumce rerum ergo, fundi terrae agrique mei lusteestrigue

faciendi ergo, sicuti dixi, macte hisce suovitaurilibus lactentibus inmolandis esto; Mars pater,
eiusdem rei ergo macte hisce suovitaurilibus lactentibus esto

drather Mars, | pray and beseech thee that thou be gracious and merciful to me,sey hou
and my household; to which intent | have bidden this suovetaurilia to be led around my land,
my ground, my farm; that thou keep away, ward off, and remove sickness, seen and unseen,
barrenness and destruction, ruin and unseasonable influence; anthahapermit my
harvests, my grain, my vineyards, and my plantations to flourish and to come to good issue,
preserve in health my shepherds and my flocks, and give good health and strength to me, my
house, and my household. To this intent, to the interguofying my farm, my land, my
ground, and of making an expiation, as | have said, deign to accept the offering of these
suckling victims; Father Mars, to the same intent deign to accept the offering of these
suckling offeringd

2. Augustineon the pagabeliefs(De civitate dei5.9.3)

Cum mas et femina coniunguntur, adhibetur deus lugatinus; sit hoc ferendum. Sed domum est
ducenda quae nubit; adhibetur et deus Domiducus; ut in domo sit, adhibetur deus Domitius;



ut maneat cum viro, additur dea Manturnaui@ ultra quaeritur? Parcatur humanae
verecundiae; peragat cetera concupiscentia carnis et sanguinis procurato secreto pudoris.
Quid impletur cubiculum turba numinum, quando et paranymphi inde discedunt? Et ad hoc
impletur, non ut eorum praesentia cogitataior sit cura pudicitiae, sed ut feminae sexu
infirmae, novitate pavidae illis cooperantibus sine ulla difficultate virginitas auferatur. Adest
enim dea Virginensis et deus pater Subigus, et dea mater Prema et dea Pertunda, et Venus et
Priapus. Quid eshoc? Si omnino laborantem in illo opere virum ab diis adiuvari oportebat,
non sufficeret aliquis unus aut aliqua una? Numquid Venus sola parum esset, quae ob hoc
etiam dicitur nuncupata, quod sine vi femina virgo esse non desinat? Si est ulla frons in
homnibus, quae non est in numinibus, nonne, cum credunt coniugati tot deos utriusque sexus
esse praesentes et huic operi instantes, ita pudore afficiuntur, ut et ille minus moveatur et illa
plus reluctetur? Et certe si adest Virginensis dea, ut virgini zateatur; si adest deus
Subigus, ut viro subigatur; si adest dea Premasubacta, ne se commoveat, poimatur:

dea Pertunda ibi quid facitErubescat, eat foras; agat aliquid et maritus.

fWhen a man and a woman get together the god Jugatinus is infbkediay be borne, but

the bride must be taken to one's house, and thus the god Domiducus is invoked, and the
goddess Manturna so that she would stay with the man. What else is needed? Let human
shame be spared; let the carnal desire finish the reste iseitrecy demanded by decency.

Why fill the marriage bed with the mob made of deities, when the wedding companions are
getting away? And they gather there, not in order to cause more concern for decency, but so
that the woman, who is of the weaker sex scared by the new situation, should be deprived

of her virginity through their assistance. There is also the goddesss Virginensis, the fatherly
god Subigus, the motherly Prema and the goddess Pertunda, as well as Venus and Priapus.
What is all that? If théausband, labouring in these matters needs any help at all, would it not
suffice only one of them, male or female? Would only Venus not be enough, who is called
that way, because a woman does not cease to be a virgin without force? If there is any shyness
in men (since there is none among gods), and since the newly weds believe that so many
deities of both sexes are present and engaged in the act, will they not be too overwhelmed by
shame, so that he will lose all lust, and she will be more resilient? gatlg, rif the goddess
Virginensis is there to unleash the virgin's belt, if the god Subigus is also present to make her
submissive to théausband, if the goddess Prema is there to make her motionless, when she
submits, what is the goddess Pertunda doiegeth May she blush with shame and get out!

Let the husband do something!

3. Horace promises a sacrific@des3.13)

O fonsBandusiaesplerdidior vitro,
dulci dignemerononsinefloribus,
crasdonaberishaedq

cui fronsturgida cornibus

primis etvenerenet proelia deginat;
frustra: namgelidosinficiet tibi
rubro sanguinerivos
lascivisubolegyregis

te flagrantisatrox hora Caniculae
nescittangere tu frigus amabile
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fessisvomeretauris
praebeset pecorivaga

fiesnobiliumtu quoquefontium
medicentecavisinpositamilicem
saxis undeloquaces
lymphaedesiliunttuae

Bandusia's fount, in clearness crysta|in
O worthy of the wine, the flowers we vow!
Tomorrow shall be thine

A kid, whose crescent brow

Is sprouting all for love and victory.

In vain: his warm red blood, so early stirr'd.
Thy gelid stream shall dye,

Child of the wanton herd.

Thee the fierce Sian star, to madness fired,
Forbears to touch: sweet cool thy waters yield
To ox with ploughing tired,

And lazy sheep afield.

Thou too one day shalt win proud eminence
'Mid honour'd founts, while | the ilex sing
Crowning the cavern, whence

Thy babbling waviets spring.

(Translated by John Conington, 1882)
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4. Tabulae Iguvinae VI a:

vi*

este petsclo
aueis aseriater enetu
parfa curnade dersua
peiqu peica merstu

poei angla aseriato ' eest
eso tremnu serse arsferture ehueltu
stiplo aseriata

parfa dersua

curnaco dersua’

peico mersto

peica mersta

mersta aunei

mersta angla esona

arfertur eso anstiplatu '
ef aserio
patfa dersua
curnaco dersua
peico mersto
peica mersta
mersta aueif
merstaf’ anglaf esona
mebe
tote iloueine
esmei stabmei stabmeitei

sersi pirsi sesust
poi angla’ aseriato est
erse neip mugatu
nep arsir andersistu
nersa courtust
porsi angla anseriato ! iust
sue muieto fust
ote pisi arsir andersesust
disleralinust !

This rite

shall start with the observation of the birds
parfa (?owl), the horned one, dersua
woodpeckerpeica, merstu

He who will go to observe the messa@afsbirds)
should, sitting at theemnoask the priestaffertur):
Ascertain that | am observing

the owl, thedersua the horned ondersua

the woodpeckemerso

the peicanersta



merstabirds

merstadivine messengers.

Thearfertur ascertains in his answer

There you should observe

the owl, thedersua the horned ondersua
the woodpeckemerso

the peicanersta

merstabirds

merstadivine signs

for me,

for the city of Iguvium

in thisstahmo stahmito

When one who went to watch the messengers
will have sat orthe seat,

no sound should be made,

and others should not sit at the same time (with him)
until he who went to watch the messengers
shall have returned.

If any sound is made

or if anyonesits in the meanwhile (with him)
the rite is void.

5. Carmen ArvalgOld Latin)

enos Lases iuuate

enos Lases iuuate

enos Lases iuuate

neue lue rue Marmar sins incurrere in pleores
neue lue rue Marmar sins incurrere in pleores
neue lue rue Marmar sins incurrere in pleores
satur fu, fere Mars, limen sali, sta berber
satur fu, fere Mars, limen sali, sta berber
satur fu, fere Mars, limen sali, sta berber
semunis alternei advocapit conctos

semunis alternei advocapit conctos

semunis alternei advocapit conctos

enos Marmor iuuato

enos Marmor iuuato

enos Marmor iuuato

triumpetriumpe triumpe triumpe triumpe

The translation is tentatiysince the text is corrupted and was no longer understood when it
was written down (in 218. B.C.jHelp us, Lares (3x)do not let Mars or plague overtatte
fields (3x); be content, come, Mars, jump over the threshold, stop (?); he will call all the
Semones (sowing deities?, 3x). Help us, Mars (3x); triumplo(3x)



CELTIC

The sudy of Celtic religion is difficult for a number of reasons. First of all, it is quite
uncertain whether there was evire Celtic religio in the first place. All we have from the
Roman and pr®Roman periods are local cults devoted to many deities, fegryof which

have parCeltic character. Besides that, our sources for the study of pagan Celtic rites and
beliefs are very limited. Besides archaeological data, all we have about the subject from the
period when Celts were still pagan, are referenceslags€al authors, such as Caesar, who
are biased in their approacGaesar, for example, in hiBe Bello Gallico,does give an
account of the Gaulish religion, but his purpose is not so much to teach his audiences in Rome
about what the Gauls actually eled, but rather to convince them that their beliefs were not
so dissimilar from the Roman ones, and that therefore Gaul is worth conquering after all.
Other Classical references to Celtic religion are scarce and too fragmentargftariyeuse,

e.g. themention @ three Gaulish godsTéutaes, EsusandTaranig in Lucan(De Bello Civili

|, 444-6).

There are a few Gaulish inscriptions in Roman alphabet dealing with magic, edglatim

from Larzadéand thed nscr i pti on & Mashof tebedoouaénis ane paorly
understood, since the Gaulish language is not well attested, and its grammar appears to have
been quite different from the grammars of the Insular Celtic languaedruidicéCalendr

from Colignydalso dates from the early yearseafthe Roman conquest, but it preserves only
names of months and of some religious festivities.

The posiclassical sources are most numerous, but they all come from the period when the
Celtic peoples were already Christianized. To what extent the oldidredmay have been
preserved, and transmitted in the Insular Celtic oral literature, is a matter of dispute among
scholars.In Old Irish, we have several dozens of sagas, prose texts written down in the
Middle Ages, but certainly going back to an oraldition stretching back to the first centuries

AD.In the nineteenth century, scholars cl assi
Ul ster Cycl eo, deal i ng wi t hUldidh(tee Oiddrisltonarse o f t
for Ulster isUlad),t he A Myt hol ogi cal Cycleo, dealing wi
AThe Leinster Cycledo, which f oclagam@helish t he
name of Leinster) and t he @ FREMimacnCuntailihd e o, w
leader of the wild group of youthful warriors, the? aHmwowaever, mythological elements are

present in sagas belonging to all four cycles, and the native Irish tradition classifies the sagas

not in cycles, but according to their subjects: wooirtgehimaca), destructionstfgala),

cattle raids T 8 i deaths of prominent chiefaifledg, etc.The most famous of the sagas are

T8in b- 00%eae ICagd | e Rai d of &wanbetweegtedtiibeswhi c h
(theUlaid and theConnachta over a wondbus bull T o ¢ h ma r cin whitha fairy ealled

£ t aserially changes husbands and forms, Ands | i n g e in&vieiah the ywueng hero

is incapacitated by his love for a fabulous fairy who visits him in his sleep in the form of a

swanLebor Hmbéd8hhme Book of the Conquests of 17re€
rather a pseudohistorical account of several
to Ireland before the arrival of the Irish. One of them werelthéat ha D ® t fnben ann,

of the goddess Danud which conqué€&omemand he i s

theFir Bolg. Theearliest manuscript containing Irish sagaséabor na hUidrl 6 The Book o
the Dun Cowo) "demtwymbuttithsecerthirathae di@rlinfanuscripts with this

material existedOld Irish sagasvere written down, and latter copied, by Christian monks

and theras little doubt that all pagan content passed through Christian censbhigisame

holds for the early Welsh prose stories,ichhare much less numerous. Mythological



elements are especially prominent in theur Branches of the Mabin@yiPedeir Ceinc y
Mabinogi,12th century).

It is difficult to reconstruct thephaentCedan dc epva
existed among the Celts. Most deities attested in ancient Gaul were local, and there is no
evidence that they were widespread in the whole of the Celtic world. The medieval sagas in
Welsh and Irish are late sources, and as such often unreliable, espéaabyattempts to

relate the mythological elements contained in them with what is known about Gaulish
religion. Perhaps the only Celtic god attested in all Calieaking countries is *Lugo#

Gaulish inscriptions from the Roman period, he is knowhwagis while his Welsh name

was Llew and Olr.Lug. The name isof unknown origin;it is sometimes compared to Gr.

| T rdynsq but it could also be derived from the root *lewigt 0 b end, galwiksatnd ( G
6closedo)-o0bi edll igy@giSliugan). Lugds association with
deduced from his Olr. epitheta mi | dd§mavdmg al |l t he skill sd. He
in Tara(Olr. Temair, the pagan sanctuary of Ireland, after bragging that he was a wright, as

mith, a championhero, historian, sorcerer and leech. The Irish thought he was also the
inventor of the boargamefidchell( | i t e r ad d nysire@&)b.laig seems to have been
identified with RomarMercurus, of whom CaseafDe bello Gallico,6.17) says he was the
mostrevered Gaulish deityn Gaulish art, he is depicted as young, beardless, and carrying a
caduceus and purse. He is sometimes accompanied by cock, goat or tortoise and is often
associated with the goddess calMdia or Rosmertalon which see below), whmay have

been a goddess of abundance.

Gaul. Maponos(from PCelt. *makkwe &Gon boyd Olr. macq was probably an underworld
god; he is identical with OIrMa ¢ ¢ i6ntdh eC cy q thensgrof Dagdaéthe ruler of the
TYat ha D®An Dscripton fom Roman Britain calls Maponoscdtharoedusé t h e
harper 6, which means t haTarahismaywave beensghe €altic at e d
Thunderer. His name is probably from the same root ag@énndhunded ONT h -, eta
Gaul.Borvo (alsoBorno), known from a number of Roman inscriptions, was a god of termal
springs, whose name is from the root of Qberbaiddrewd(PIE *b"erw, cf. Lat.fervo, Eng.
brew). Gaul. Teutatesseems to have been the protector of the tribe. His name is form PIE
*tewto- dribed cf. Olr.t Y2aGoth.liudad p e o p | .& u c @Teuddtes, &EsusndTaranis

may have actually represented a thpaet name of a single deity, sinésusis nicely derived

from PIE *hyeshos dordd (Lat. erus Hitt. i ¢ h aogthe three ames quoted by Lucan may
simply reflectdraranis, the lord of the trilge

The godGrannos,associated with thermal springs Atjuae Granni(present dayAachern)

seems to have beadentified with GalloRoman A ol | o . Hi s namehemay h:
bearetd on@ cf. Olr. grend6 b e aW drén 6 c hi n ,, OHGegeanadbémo ustlac he 6
inscriptions from Noricum Apollo bears the epitlBglenuswh i ch may have mean
brilliantd (cf . belténeon theByad May,lwhichsshintefpretadsat 6 b h e
shining fire {eng, but this is far from certain).

The Gaulish goddesses incluBizona (probably from the PIE worl o r ,®IEthst &r >

Olr. sir, Lat s t UGrlaa ), Rosmertgwhose name is probably formed with the prefix-*ro

O0v erng the raot *smerdét hi nk, remesim@r @thianfe®wide. f or 6
perhaps also Croam8 r ¢ t & k e ) @mdEmnawhbs® name is derivable froMaul.
*eposcors®é< PIE *mek'wos, Latequus Her Welsh equivalent may have bé&&rRhiannon

< *Rogant @gnU dGatdisabedignt ladgorced dousereerad a mare in thec o u r
Branches of thMabinogia



Gaulish Sucellus who is depicted as a middégged man carrying a club or mallet, is
someti mes identified therworldded &ensvaichdhe Gadls wereP at er
thought to be descended. Hi s namgsudaegl |lhda vaen dr
* k 6,€0lsht r i k epércelladfs.t rLakte.6) , but it hsuakoémadoso bee
Opr ot ect i ntige rooteol Latéelo¢ i r o enéelid) adul parallel to the Olnd. name

S u S a t. Bumallus is often paired with the goddé&mtosveltawhose name contains the

rootnant 6 b r o o kan); theWsecond element of her name may be from PCelt. *swel

Ot uIn.gelot ur n, mo ohewyld e s tMWh vy cour se-®O)b,urmrd fr
(OHG sweller).

Cernunnoss perhaps the best known of the Gaulish deities with theriomorphic features. He is
depicted as a deity with antlers, or horns. His name is simildret epitheCernachborn by

one of the heroes of the Old Irish Ulster cycle of tamnall CernachGaul.Damonad t h e
great cowdmépoxf. <OIPrG.avasta.compathiannobthe aforementioned god

of the thermal springs, Borvo.

The name oDagdae t he <chi ef of tishag oldTcEnapbund(asiv® sa® a n a n
above), consisting of the prefixed adjective PCelt. *dagg o afdVi da g o,mttiedwise

the etymology is unknown a n d P C-eIPiE *deywd, thevterm for the celestial god

(Lat. deus Skr.d e y &tc.).He is sometimes also call&thuOllathir 6 Ec hu, t he f at
a | Edhyis, of course, derived fror®@Ir. ech thorsé so he has deitte®e n com
connected with horses in other traditions, such as Greek Pos8wioa scholars see in him

the I rish equivalent of Ca elxecausé lse h@laub,lwiths h Di s
which he killed the living and revived the dead. He was also cRIfgd Rofessé@ The Mi ght vy
One of Great Knowl e dauddion that @was hlveaysHudDl. C angnagi c al
who figures as the son @fagdagis also calledMac c i ¢tdh &€ cy o(aee gbove)p n 6

his name comes fronPCelt. *oyno-guste &he only strong or@ cf. Olr. gusé power ,
strengtho

N“adagatOINBmdlme odi Itver ar moT Yiast hal sDoble dBrten amfn t

Irish equivalent of Welsh.ludd Llaw Ereint6 L1 udd of the silver arm
medieval tald_ludd ac LlefelysThe original for of the Welsh name began with-gchanged
toLl- by aralogy withllaw6 ar mé ) , and i t iBstishadédicaientogdhé god n a F

Nodonsat Lydney Perk in Gloucestershifehe PIE etymology is unknown, but a derivation

from the root *newd 6 st r i k B 6 d)gidvfmsdibleThe god of blacksmiths waOlr.

Goibniy, doubtlessly identical with WeldBofannon who occurs i n the OFoO
Mabi nodiod h figures bear t he mgdaegenmsggabainng o6 gr
éGsmithy perhaps related to Lafaber < PIE *g"“ob™). Asoned t he T¥atha D®
Goibniu forged weapons no one whom they wounded could sunether god related to

the crafts waOgmae(presumably the same as Gabhmios whom Lucian, writing in the

2" century A.D., identified as a Gaulish Hercylesle is traditionally credited with the

invention of the Ogam script, but the etymology of his name is un€@egmnios, on the other

hand, was a figure armed with a club and bow, and also as an old manashassociated

with eloquence (he was depicted as dravidabind him men attached to him by thin chains to

the tip of his tongue).

Other prominent mythological figures in the Olr. sagas include the goddésses(bfn
unknown etymology),Macha (of unknown origin), Danu (of unknown etymology but
presumably relad to WD * )nAnu (of unknown origin but perhaps originally identical to
Danu), as well asBrigit, who may have been the goddess of poetry (Cormac's dictionary,
from the 10th century, says that she \Wwaam...esse poetarjinbater she was euhemerized as



the Christian St. Brigid from Kilkenny. Her
b'rg"ntih, ¢he exalted orie cf. Ved. bgh a {a@ epithet ofU H sthe Dawn). A goddess
Brigantia (the patron of the trib®&riganteg is known from a votive inscriptiomiRoman

Britain. She may be the same figure that Caesar calls Minerva in his account of the Gaulish
religion De bello Gallicg 6.17); Solinus, writing in thecentury A.D. says that perpetual

fire burned in the sanctuary of Minerva in Britain, and s&anding epithet waBelisama

6most brilliantd. Thi s fits wel/l with the
Cambrensis in the 2century, who says that she and her nuns guarded a sacred fire in her
sancturaryturnedconvent. Her feaslay wasFebruary 1, coinciding withmbolc the pagan

Irish festival of spring.

Olr. Bodbis the female demon of war in several medieval sagas. She sometimes appears on

the battlefield as a crow, so as a common nbadbme ans si mply oO6cr owb.
connectedo OEbeadu6 f i ght, battledé and "pd-6pabtiedgtetad
(Lat. fodio, OCSbost)).

A somewhat mysterious figure @flr. Lir seems to be comparable to Myr from thed-our

Branches of the Mabinao@ihis name (Olrlir, W llyr ) means simplydhe sed perhaps from

the root *leyH do pou§ but this has been doubted on both semantic and formal gradisds.

son is calledVa n a nin Bigh andManawydanin Welsh, but the Welsh name may have

been borrowed from Irishin the Olr. saggmmram Braintb The VoyadenahismB8nanb
represented as traveling over the sea in a chariot.

1. CaesarPe Bello Gallico VI, 17 On the Gaulish Religion

Deorum maxime Mercurium colunt. Huius sunt maxima simulacra, hunc omnium inventorem
artium ferunt,hunc viarum atque itinerum ducem, hunc ad questus pecuniae mercaturasque
habere vim maximam arbitrantur. Post hunc Apollinem et Martem et lovem et Minervam. De
his eandem fere quam reliquae gentes habent opinionem:igullmorbos depellere,
Minervam opeum atque artificiorum initia tradere, lovem imperium caelestium tenere,
Martem bella regere.

Among the gods they worship Mercury most of all. He is most often represented in pictures,
and they think of him as the inventor of all the arts and a guideeoro#ids and on journeys

and the most influential for monegwaking and commerce. After him, they worhip Apollo,
Mars, Jupiter and Minerva. They have almost the same opinion of them as the other peoples
do: they think that Apollo drives away diseases, thetefa takes care of the works and arts,

that Jupiter holds the empire of the sky and that Mars rules over war.

2l nscription from Chamali res

Andedi on uedi i umi diiiuion ri sun / aritu
sosbrixtiaanderon / clucionfloromgrinon adgarion aemili / on paterin claudion legitumon

caelion / pelign claudio pelign marcion uictorin asiaticknd e d i | | i etic secol
toncsi?ont?20 me2on toncsesit buetid ollon re
bi ss2etummig?el sdelsusgye dessum?2is | uge dessum?2?2s

Tentative translationd invoke Maponos Arveriatis among the infernal deities; may you
punish (?) and torture them with infernal magic: Caius Lucius, Florus Nigrinuadgaios



(?Gaccused), Aemilius Patering, Claudius Legitumus, Caelius Pelignus, Claudius, Pelignus,
Marcus Victorinus, and Asiaticus ALLedi |
moreover, he sworgMay everything be crooked (?bad) to him! | see it blind 2yill be
good (?) for ug?).0 Lugus, take them (?), take them, Lugus, take them, Lugiis (?)

4. Old Irish sagaThe Voyage of Conlae

This is the voyage of Connlae, the son of



